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A CELEBRATION OF 125 YEARS
IN AMERICA
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Not only shall each Sister be humble
but the Association shall be humble also.
And if the Lord who has commenced it
cause it to increase, :
if it please him that this mustard seed
shall become a tree,
it will extend its Aumble branches
only in localities poor, abandoned, and without resource,
after the example of their Lord
who loved with a preference the lowly and the humble.

Jrom The Original Rule
written by the Reverend John Joseph Begel
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In this line drawing, modeled from photographs, our co-founders, Father John
Joseph Begel and Mother Magdalen Potier, hold a copy of the Original Rule of the
Sisters of the Humility of Mary. The open booKk_contains a translation of lines
which reveal the spirit of mutual love, union, peace and generous service to which
the founding sisters aspired. Mother Mary of the Angels Maujean and Mother
Anna Tabourat, two of the community's earliest members, are backed by an outline
map showing the route their lives of love and service took them--Mother Anna,
foundressin America, 1864, and Mother Mary of the Angels, later the foundress of
the community in Missouri and lowa. To them, and to all the sisters who have gone

before us, we gratefully dedicate this Anniversary Publication and recommit our-
selves to their spirit and mission.

Ststers of the Humility of Mary
Villa Maria, Pennsylvania

Congregation of the Humility of Mary

Davenport, lowa

Design by Sister Mary-Joanna Huegle, HM




Grave sites of Father Begel, co-
founder in France,

Mother Anna Tabourat, founder
in America, 1864.

1854, and

Photo by

Sister Therese Pavilonis, HM.
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MUSINGS: An Acrostic Meditation
On Mother Anna Tabourat

by Sister Mary-Joanna Huegle, HM

M ost of a life is spent learning, and

O rdering all the knowledge taken in

T o make of it a whole, to find the

H armony that marks a universe, a world;

E ach art and science, every heart that reaches out,
R esponding to the mystery of life and love . . .

A life is formed so slowly!

N ine months of hidden growth,

N estled safely in maternal' womb-world,
A re only a beginning . . .

T hen comes the dawning wonder

A fter birth, when every month and year
B ring new skills, new signs

O f Progress as senses absorb and soak
Mother Anna Tabourat U p impressions: eager mind explores,
R eaches, questions, seeks,

A nd learns about its world:

T he life-long growing of a soul . . .

M usic opens up another world, coming

U p from cryptic signs and stumbling scales,

S piraling souls towards heaven's ecstasy.

I f we cannot - untalented, untaught -

C oax splendid sound from mute instruments,

I f we ourselves lack such a gift,

A t least we recognize and marvel at its nuances
N ascent in another's lovely art . . .

A life is lived so slowly!
N ights and days in rhythmic measures are notation,.
D eveloping the phrases of a song of love . . .

M ystic musing, though, isn't all of life:
1 A round us are the practical concerns
yister M < 1 uegle, HM, .
Sister Mary-Jounna Huegle, HM K in to human need (sustenance for
is archivist for the Sisters of the ] _
Humility of Mary. Villa Maric. PA. E mptiness, shelter and clothing and care,
R elief for suffering), and that's love's music. too!




PRAYER SERVICE FOR A JUBILEE

Opening:

Reader 1:

by Sister Margaret Daniels, HM
Listen to the music:" Journeys Ended, Journeys Begun"

Today we recall together that 125 years ago, God called into
being a community of women who came to be known as the
Sisters of the Humility of Mary. In all this century and a
quarter, He has continued to call them into being - individual
women with individual lives and individual histories - to
continue His work of salvation.

All:  And Mary kept all these things in her heart and pondered them.

Reader 2:

No one of us remembers that whole span of 125 years, nor
knows all the stories, the complete story of the works: the works
of evangelization, of liberation, of justice: the works of mercy,
reconciliation, compassion; the works of care for the poor - that

go to make up the story God has been telling in the world for
125 years.

All: And Mary kept all these things in her heart and pondered them.

Reader 3:

Leader:;

Each of us knows a part of the story - some that we have heard
about our founders, some that we know ourselves about our
contemporaries or companions, stories about the "good old"
days or stories about the "brave new" days of the present or the
future. All of us know stories about the community or its

members or evenabout ourselves - that have touched us deeply
and live on in our memories.

(Let us spend a few moments letting these stories rise up in our
mind's eyes, and recalling whatever comes to light.)

We invite you now to join a partner or make a group of 3 and
spend a few minutes retelling any story that seems to want to be
told or simply listening to the stories of others.

(Group sharing)

Reader 4: As we ponder all these things in our hearts, we cannot but feel

the richness of life we have been given and the fullness of life to
which we are called in this community. All these and so many

other stories of life have been happening for 125 years and
today we celebrate them all.

All:  And Mary kept all these things in her heart and pondered them.




Reader 5: We know that Mary, our patron and friend, keeps all our stories
in her heart, and so today we ask for her continued special care
for our communities and for ourselves as members. We rejoice
in gratitude with her for God's doings on our behalf in the spirit
of her Magnificat. Let us pray together:

Magnificat of Now
John 2: 1-12
My spirit watches for the potent moment, Yahweh,
and in the midst of this celebration
you are a throbbing presence.
All of us are here.
All of us are ready.
Yes, in this time the nearness of your blessing is felt.
"Wine they have not," I said to him.
"What is this to me and thee," he said.
"Not yet has come my hour."
Holy is this work now beginning.
Blessed is the first step.
Blessed are those who, prepared,
have the courage to begin.
Blessed are you, Yahweh, the enabler of deeds
great and simple for these people today.
The fruit of this work offers nourishment to generation
after generation for those who harvest it.
You show us the potency of people with a clear commitment:
you scatter the energies of those who vacillate.
You remove the moderators and the intercessors:
you speak directly to these who speak to you.
You provide answers for those who question;
to those who know the answers, you are silent.

You are here now, the Available One,
for the work of these times,
mindful of your continuing newness
. . according to the tradition of all searching people . .

mindful of the continuing newness of each one of us,
we come with open minds

to accomplish the work of this day.

[rom Miryam of Nazareth by Ann Johnson
Reprinted with permission from Ave Maria Press

Song: "Journeys Ended, Journeys Begun"

Sister Margaret Daniels, HM , is on the faculty of
Central Catholic High School, Canton , OH.




Leaving France, the Sisters had a vision
of peace and rewarding
missionary service in a new location.

Pioneer Women of Hope

by Sister Madeleine Marie Schmidt, CHM

The origin of the Congregation of
the Humility of Mary in France in
1854 was not surprising for it was a
time marked by the growth of the
older religious orders and by the
appearance of new communities: it
was a time noted for a kind of in-
tense piety. What was distinctive
about the foundation in Dommartin
and the sirnilar one in Mazeley (later
to join Father Begel's association)
was the thrust of the two groups
and the efforts on the part of both to
remain aloof from the inflexibility of
the older orders and the tendency
of new ones to incorporate minute
rules traditional to religious life,

The quality of uniqueness was in-
troduced by Father John Joseph
Begel and his friend and flormer
associate Father Antoine Schilling
of Mazeley who were devoted to'the
rural poor and, at the same lime,
acquainted with the efforts of the
French government and local'people
to control religious-groups. The
two pastors emphasized visible
poverty for the members of the fledg-
ling groups to dispose them for
dealing effectively with the poor
whom they would provide with
educational advantages, religious
training, care for the orphaned and
sick and encouragement for strug-
gling people. In addition, these ef-
forts and the providing of libraries
and vocational iraining in work-
shops were goals that could only be
pursued if the members were {ree
from governmenial interference.
Avant-garde priests shaped and
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inspired the first wornen who formed
these religious groups. These
women leaders with their priestly
directors were innovators, initia-
tors, pioneers of a new style of dedi-
cated service, of committed love,

In Mazeley, the inspiration to re-
spond to rural needs came tothree
young women as early as 1850 when
theybecame part of a pastoralteam.
They pooled their resources and
opened an industrial workshop. One
young woman, Marie Catherine
Maujean, later Sister Mary of the
Angels, was to become the foun-
dress ofthe “western” congregation
of the Humility Sisters in America
twenty years later. To begin the
new project in Mazeley took devo-
tion, single-mindedness, disinter-
estedness and zeal, qualities Marie
Catherine possessed, according to
Father Schilling. To persevere re-
quired an extraordinary determi-
nation which characterized Sister
Mary of the Angels and her follow-
ers as women of hope.

“We cannot stand muchi longer as
we are.” wrote Sister Mary of the
Angels (by then known as Mother)
to Bishop Henry Cosgrove of Dav-
enport (28 October 1889), thirty
vears after she joined the associa-
tion of the Humility of Mary in Dom-
martin,  Those thirty years were
narked by many crises, each de-
manding detachment and separa-
tion. Father Schilling had said in
the days of formation, “Separation
is part of the burden accompanying

Mother Mary of the Angels
Maujean

allgreatthings in the world.” Sister
Mary's first separation was [rom
her native town, Mazeley, and the
second was the greater gift of coun-
try, relatives and friends. In 1864,
political events forced a critical move
to an entirely different location, to a
foreign country to America. It was
a lime when Sister Mary of (he
Angels became closely associated
with Mother Anna Tabourat who
had accepted leadership after the
death of the foundress Mother Mary
Magdalen Polier,

Leaving France, the Sisters had a
vision of peace and of rewarding
missionary service in a new loca-
tion. The vision was soon dimmed
by the destitution of the sile near
Cleveland and by alienation due to
strange culture and language and
the absence of friends. The situ-
ation became impossible and Mother
Anna, Sister Mary of the Angels and
Sister Odile Philbert travelled, partly
on foot, to see Bishop Amadeus
Rappe of Cleveland, their new
bishop. to ask that they be sent
back to France. His listening, his
encouragement and the arrange-
ment for an English instruetor for
them strengthened their spirit of
confidence. In 1864, with determi-
nation, they created a religious house
at Villa Maria, then a difficult set-
ting.

Sixyearslater anew endeavor was
proposed, work in the rural areas of




Missourt when Bishop John Jo-
seph Hogan was beginning his epis-
copacy in the city of 5. Joseph.
Years before, in Mazeley, Father
Schilling had said, “Go where God
calls you.” This was again a time for
Sister Mary to respond; it was an-
other separation, the giving up of
her companionship with the origi-
nal French Sisters, in particular
with Mother Anna. It was also a
removal from her spiritual guide,
Father Begel,

The journey to Missouri was by
rail, first o Quincy, lilinois, and
then to Easton, Missouri. The new
promised land proved dry and bar-
ren even to Sister Mary of the An
gels, an experienced missionary. She
saw clearly the need to serve the
rural poor in the Midwest, even
though she viewed the Missouri situ-
ation as dismal due to sparse Catho-
lic population, scarcity of priests
and the lack of material resources.
Especially painful to Sister Mary
was the fracturing of the {riendship
and trust of Mother Anna and Fa-
ther Begel. The break was com-
pleted in October, 1874. Bishop

Hogan had already recognized Sis- -

ter Mary of the Angels as Mother,
Symbolic of the estrangement was
the Sisters’ change of habit from
blue to black (Mother Mary contin-
ued to wear her blue habit under-
neath the black one in the winter
time.} The Sisters discovered that

Mass celebrated in the cowtyard at Ottumwa Heights

the five sites where they localed in
Missouri were not places where a
new small community could be
nourished and grow. Mother Mary
again pulled up rools, with the con-
sent of Bishop John Hogan, and
sought relocation in lowa.

Ahome and opportunities to serve

others were offered in Otlumwa: the

Sisters could continue their care of

orphans and teach the boys of the
area. Almost immediately, the Sis-
ters opened a hospital with the help
of Mary Quinn Tally, for whorn the
facility was named. For Mother
Mary, the calling to Ottumwa was
again the beginning of new misun-
derstandings, of rejection, of fail-
ures in property and financial ad-
ministration. Mother Mary went
out of office, but her concern for the
spiritual growth of the community
continued. She felt there wasa lack
of spiritual direction, even though
she wrote, “. . _ the Rules of the day
are followed here very well.” In
1889, Mother Mary turmed to Bishop
Henry Cosgrove of Davenport for
help for the community. She wrote,
“. .. my life 1s a martyrdom,” but
“God has given me the grace to bear
it.” Discouragement also touched
some of the Sisters who began to
think that perhaps they should
disband.  Mother Mary fought

against this spirit and took steps to
rectify the situation.

With the interest of Bishop Cos-
grove and the advice of friends, the
immediate financial problems were
overcome. Anelection brought new
leadership. The next decade marked
many new beginnings: In 1890 the
Sisters of the Humility of Mary re-
placed the Visitation nuns who had
a monastery and an academy for
girls in Ottumwa. Their Fourth
Street building became the mother-
house. In 1895, Bishop Cosgrove
invited the Sisters to eare {or the
children in Sacred Heart Asyluin.,
Davenport. a home they renamed
St. Vincenits. By the turn of the
century new teaching missions were
opened in rural communities.

Interior qualities of faith, trust
and fidelity carried Mother Mary
through the crises of the first dec-
ades in lowa. Open to God's de-
mands, responsive (o providential
happenings, faithful to His Word,
Mother Mary brought a personal
quality to her leadership. one Fa-
ther Schilling had called “stubborn
devotedness.” This dedication, to-
gether with a spirit of courage and
joylul daring, enabled Mother Mary
and the Sislers to see separation as
Father Schilling had predicted, “part
of the burden accon panying all great
things.” These pioneer women of
hope offered a model to their 20th
century Sisters (o initiate new jour-
neys. to diversify ministries and to
be challenged by change. They,
too, are called to respond to the
needs of the times with faith, dar-
ing and “stubborn devotedness.”
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A Letter to Mother Anna

Sister Claire Young, HM
‘eaches English at Notre
Darme College, Dhaka,
Bangladesh.

Notre Dame College
P.O. Box 5
Dhaka-2, Bangladesh

Dear Mother Anna,

| write In gratitude for the remarkable courage you showed In
leaving your frlends and your family home In France tomake anew home
In aforeign country. Not knowing what to expect, you trusted in the Lord-
-you did not withdraw from your decision tq share the Good News with
people In a strange country. There must have been times when you
questioned your decision. I'm glad that you came to America and

inspired other women to join you to-answer the call of Christ by their
dedicated lives.

Since you and your companions probably had not travelled very
far beyond the confines of Dommartin, the idea of crossing an ocean on
a ship must have been bothterrifying and exciting. How important it was
to have each other on that long and perilous journey. Besides the
crowded conditions on the steamship Saxonia, the questionable quality
of the food and the probable sickness, you survived these dangerous

conditions by focusing on your goal--to bring Christ's message to others.
Your life was always for others.

Learning a new language had to be one of the hardest things you
did. Itis impossible to share yourself with others and to learn about their
hopes and fears unless you can communicate. How happy the peonle
must have been to see your determination to speak English and to reach
out to them In the midst of their iliness and hardships.

Because of your courage, | have been Inspired to follow your
example. Just as you experienced great joy in finding Christ in an ailen
country, so too find great Joy in witnessing to Christ's love for all people
by my presence in Bangladesh. | am happy to answer the needs of the

Churchinanother culture so that the reign of God might continue to come
about.

Your grateful sister in Christ,

Claire Young, HM
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Our Lady of the Villa Intercedes

by Sister Marie Celeste Carraher, HM

After exploring the Villa grounds,
a retreat master once said that he
had been puzzled about the statue
of our Lady of the Villa. Where was
her other arm? He had finally con-

cluded that it was lovingly encir-

cling all the sisters of the H.M.
Commmunity. [ personally experi-
enced the warmth of that embrace
very early in my religious life.

Whenlwas anovice, [ developed a
severe cough which prompted-my
novice mistress to send me to St.
Elizabeth Hospital to determine its
cause. Doctor Dreiling, then Chief
of Stafl examined me, and then
brought in Doctor Brody, chief car-
diologist, for consultation. After
several tests-l was diagnosed as
having “an enlarged heart and a
congenital pulmonary sclerosis.”
Using the fluoroscope, Doctor Brody
outlined for Sister Regina Mercedes
{Mistress} how a normal heart should
look, peinting out my enlargement,
and explaining the pulmonary ar-

Sister Marie Celeste Carraher,
HM, died on February 2, 1989,
after a life of service in parish
elementary schools,

"The works of God are (o be declared and made known
with praise and due honor,” Tobit 12:7

tery problem. Both doctors agreed
that1would be unable to withstand
the stress and strain of either teach-
ing or nursing. My whaole world
began to crumble! | knew that our
rule plainly stated: “A postulant or
novice found to be suffering from
some disease which is chronic or
incurable shall be dismissed.” The
only difference was | wasn't suffer-
mg.

When Mother Patrick sent for ‘me
she said, “Codger, I'm so sormyt 1
really thought you were one of the
healthiest novices in the novitiate.
1Ml do all I can for you, but the
decision rests with the Council
which I will call together next week
at Wickliffe.” 1 was instructed to
write to my family and inform them
of the possibility of my dismissal.

From some of the old sisters [ had
heard the story about Sister Beatrix
whohad had T.B. and who built our
little shrine in thanksgiving to our
Blessed Mother for having obtained
a cure for her. [ was told that, as a
symbol of her faith, she scraped a
little powder from the back of the
statue, and consumed it as she
prayved. With all the fervor of my
young novice-heart [ decided to do
likewise! Every day while the Coun-
cil was in session, instead of pack-
ing my trunk, [ visited the “"Wish
House.” | pleaded with our Blessed
Mother as [ consumed a few grains
of powder: “You did that for Sister
Beatrix, and you can do it for me,
too. Please don't let them send me
home!”

When my mistress finally called
me to render the verdict she said.
“The Counecil has unanimously
agreed to let you stay on the condi-

tion that you will not go to school,
but remain here and do whatever
‘odd jobs’ you are able to do.”

ldidn't go toschoeolwith my class.
However, during the next admini-
stration, Mother Ursula decided to
let me try. After two years I got my
certification and was sent on mis-
sion. Presumably the authorities
still had some misgivings about my
physical stamina, because I wasn't
sent to surnmer schoo! for the next
five years. Consequently it wasn't
until fifteen years later that 1 re-
ceived a B.S.E. 1 taught for forty-
three years, and remained on mis-
sion for five more, engaging in teach-
ing C.C.D., in cooking, sacristy work,
and volunteering in the Pastoral

Care Depariment of a nearby County
Hospital.

What about my heart problem?
After a few years the cough had
completely disappeared, and  have
not yet had a coronary problem. A
skeptic may say, “It was an incor-
rect diagnosis.” 1 think not for
three reasons. First, those were
two reputable doctors. Secondly,
after [ had a near-death struggle
with influenza in 1918, our family
doctor maintained that it had lelt
me with a heart problem, and he
ordered many of my childhood ac-
tivities curtailed. Even as [ ap-
proached adolescence, 1 had diffi-
culty in convincing him that I never
experienced pain, and felt perfectly
fine. Lastly, we must never under-
estimate what our Blessed Mother
can do! [ am firmly convinced that
I owe the salvaging of my vocation
to Mary, my Advocate before her
divine Son, and I'm happy to give
this testimony to her intercessory
power.
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The sisters responded to the need
of education in Montana
in traditionally established schools
in remote areas.

work in schools where teachers were in great
demand in Missouri.

In 1877 Sister Francis accompanied Mother
Mary of the Angels on a trip seeking funds for
their impoverished missions. Arriving in Ottumwa
they met Rev. John Kreckel, pastor of St. Mary
Church, who was seeking sisters to teach the
boys’ in his parish. As a resull of the visit the
entire group of sisters moved Lo Ottumwa. Sister
Francis organized a school for boys in the base-
ment rectory. Enrollment increased and class-
room space was extended to the next {loor of the
reclory.

The following year, 1878, Rev. Peter J. Poriz

Mother Francis Mangan - Woman

by Sister Mary John Byers, CHM and Sister Maurine Sofranko, CHM

Who was Mother Francis? She holds the dis-
tinction of being the only Sister of Humility to live
in all three founidations. She was professed at
Villa Maria, followed Mother Mary of the Angels
as general superior in Ottumwa and established
the Montana community.

Sarah Jeanne Mangan, daughter of Francis
Mangan, was born in Jersey City, New Jersey,
April 1, 1856. She had two brothers, Frank and
Joseph. The family moved to Dubuque, lowa
where the father taught in a Catholic boys’ school
operated by the Sacred Heart Brothers. When it
closed he moved to Des Moines, lowa where he
taught in the first Cathelie boys' school in the
city. When his sons were ready for high school,
the family moved o Conception, Missouri where
the Benedictines were building a monastery.

Sarah Jeanne first came in contact with the
Sisters of Humility when they were located in
Easton, Missouri. At the age of 16 she becarne
the third postulant to enter the Missouri comi-
munity, December 8, 1872, She received the
habitin the Liberty, Missouri headquarters, July
13,1873, taking the name Sister Mary Francis.
As prearranged with the Pennsylvania mother-
house, she went to Villa Maria for her novitiate.
There she continued her education and was
privileged to study music under Mother Anna
Tabourat who succeeded Mother Magdalen Po-
tier as general superior {rom 1864 until her
resignation in 1883,

Sister Francis was prolessed at Villa Maria,
August 15, 1875, then retumed to resume her

opened a school in Marshalliown, lowa. Sister
Francis . was assigned to open the first school
outside Ottumwa. She remained there for two
years before returning to Ottumwa when she was
appointed general superior for ten years.

Rev. Mathias C. Lenihan, pastor of Marshall-
town, was appointed First Bishop of the newly
formed Great Falls Diocese in 1904, He invited
the Sisters of Humility to open the first Catholic
school in Great Falls, Montana at St. Mary's, the
cathedral parish. Mother Francis, Sisters An-

nunciation and Evangelista were assigned (o the
new mission.

Enroute (o Great Falls they were delayed in St.
Paul, Minnesota for several days by a blizzard.
Arriving in Great Falls, December 7, 1906, the
weary travelers were met by Bishop Lenihan,
Rev. McCormack and Rev. John Henessy from
the Cathedral and driven to Columbus Hospital
where they were guests of the Sisters of Provi-
dence.

The following moming Bishop Lenihan took the
sisters (o the school and home he had provided
for them. It was a large (wo-story vacated hotel
building on the corner of Eighth Aveniue North
and 15th Street. Renovation plans were dis-
cussed for classrooms on the first floor and living
quarters for the sisters on the second.

During the renovation the sisters bepan reli-
gious instruction for 300 children at the Cathe-
dral. They replaced lay teachers who instructed
the children until the arrival of the sisters. Christ-




mas Eve they attended Midnight Mass celebrated
by the Bishop. Immediately after, he ieft for Dav-
enport, fowa, 1o attend the funeral of {he Mest
Rev. Henry Cosgrove, D.D., who died after a 12
vear term of office.

The sisters moved into their new home on De-
cember 28, Delivery of classroom furniture was
delayed because of blizzards and heavy snow.
Using whatever matcerials were available, they
improvised tables and chairs for the opening day,
January 2, 1907. Nine students came the first
day.

Mother Francis began almost immediately te
give music lessons after school and on Saturday.

of Vision

Many years later Mother Genevieve, OSU, re-
calied that as young childrer, she, her prother
and sister were music students of Mother Francis.
Mother Genevieve's brother took little interest in
music and wished to terminate lesscns. Mrs.
McBride made the final decision by announcing,
“You will all take lessons; the sisters need the
money!’

Mother Vincent, superior general of the Sisters
of Humility, made her {irst visit to Great Falls in
1908 shortly after the opening of the schoolin
the new location. The visit provided the opportu-
nity to assess the work and needs of thesisters.
Mother Vincent returmed to lowa with complete
knowledge of the problems, successes and im-
mediate needs of the sisters, yet she could not ex-
tend much hope that additional personnel would
be forthcoming.

The school was moved to the old calhedral and
a house purchased at 717 Third Avenue North
for the sisters. This brought them much closer to
the school.

In appraisingthe work of the sisters in Great
Falls and the upswing to open schools in lowa, it
is asked why a new foundation was underiaken
in Great Falls. When the sisters were assigned to
opern a school it was not the intention of Mother
Francis to break away from the Ottumwa group.
Neither was it in the plan of Mother Vincent to
continue a steady supply of sisters to a distant
area where another order of sisters was actively
engaged, the Sisters of Providence,

When Mother Ligouri was elected superior gen-

Mother Francis Mangan
eral in 1909, the growing demand 1o open new

schools in lowa was greater than the supply. It
was expedient to recall the sisters to lowa.

Bishop Lenihan was reluctant to close St. Mary's.
In a lelter to Bishop Davis he slated, “These
sisters have made themselves so useful that it
wouldbe easier for e (o do without an assistant
priest than to do without their assistance in
parochial work.” He petitioned Bishop Davis to
intercede for him.

The issue was dissolved by the Apostolic Dele-
gate who stated the Great Falls sisters were sub-
ject to the authority of the Oltumwa superior
general. Mother Francis and the sisters were in
agreemient with the decision to return to Iowa.

The issue was reopened when Bishop Lenihan
contacted Bishop Davis asking him (o negotiate
[or the sisters remaining in Montana. He ques-
tioned the interpretation of the finality of the
decision of the apostolic delegate. Bishop Davis
presented the case to Mother Ligouri. He sug-
gested for the best interests of everyone, includ-
ing the interests of the Church and Catholic edu-
cation, a severance of the two groups seemed ad-
visable. The final separation was marked by the
profession of two novices, Sisters Regina Thill
and Lorelto Dimke on December 30, 1912, By
L1915 nine additional postulants entered the com-
murity.

Enroliment in the school increased along with
a request for continued education. A two-year
commercial course following graduation from
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'These sisters have made themselves so useful
that it would be easier for me to do without an assistant priest than to
do without their assistance
in parochial work.’

eighth grade was offered qualifying young women
for secretarial work, In 1916 the first high school
graduation class included six girls. On April 10,
1922, ground was broken for a 47-room convent
al 920 Fourth Avenue North.

The year 1925 was declared a Holy Year Jubilee
for the entire Church. It also marked the golden
jubilee of Mother Francis. Bishop Lenihan in-
vited her Lo join the group he was sponsoring to
visit Rome. In a private andience with the Holy
Father the Bishop asked him to confirm Mother
Francis in her office of mother generat for life.
The return trip was made with stops in Lourdes,
Paris, London and Dublin. While in Ireland
Mother Francis met several young women who
were interested in religious life. Two postulants
arrived the following November, followed by twelve
young women who became Sisters of Humility.

With increased membership schools opened in
Billings, Lewistown, Glendive, Red Lodge and
Sidney. Three schools were opened in Great
Falls. In 1929 Vacalion Schools were inaugu-
rated, so called because they were scheduled at
the close of the school year. Theywere held for
two to [our weeks and provided the opportunity
for indepth learning sessions in doctrine, church
music, altar boy training, First Communion and
Confirmation instruction,

In 1932 Mother Francis, who had reached the
age ol 76, fell she conld no longer meet the de-
mands of the office and petitioned the Holy Fa-
ther to be released from the position of superior
for life. Mother Francis died in 1944.

Mothier Francis did not live to see the arnalga-
mation of the Ottumwa and Great Falls commu-
nities. Motiher Geraldine Upham, Mother Colette
Troja. Mother Rose Dimke, Bishop Ralph L. Hayes
of Davenport and Bishop William J. Condon
considered the feasibility of the union of the two
communities. The Decree of Execution was
signed on June 24, 1947 by respective authori-
ties and 40 Sisters of Humility in Great Falls.

During her life Mother Francis was a deeply re-
ligious woman, a woman ol vision. Many who
knew her attest to her leadership. One sister who
knew her during the [irst years of her religious
life. recalled many years later:

[ had a good superior in Mother Francis.
My three years in the novitiate and nine
years of my early religious life were spent
under Mother Francis. I could go to her
and talk over everything, come away like
I was a real cog in the wheel. No sister
was set aside and made tofeel that she
was a nobody. Mother was strict but
noble and generous in herdealings with
others.

Sister Mathias Lenihan, the {irst postulant from
Ireland, states:

As 1 knew her, Mother Francis impressed
me as being a very secure person of high
intelligence and great wisdom, a person
whose opinion I could rely on because of
her genuine sincerity as well as her knowl-
edge and experience. Mother had a quiet
grace and strong personality.

Sister Mary John states:

Even though Mother Francis had retired
by the time l entered in 1934, she was still
teaching novices religion and spirituality.
[ remember her as a deeply spiritual per-
son and it was her desire to teach us the
importance of prayer in our lives. Prayer
was always a priority with her. One com-
ment to me has been an inspiration all my
life. We were sharing our experiences in
teaching boys and she said, “You're a
sister after my own hear.”

As we look back with sentiments of nostalgia,
we also assess il as a time of great achievement.
The sisters responded to the need of education of
youth in Montana, whether in traditionally es-
tablished schools or in vacation schools in re-
mote areas. The sislers were a dedicated group
searching for innovative ways of service. They
pursued their work as professionals, ever giving,
seldom asking, without headlines or spotlights.
They carried the torch of education of youth as
did the first Sisters of Humility in Dommartin,
France. Mother Francis was their inspiration.

Sister Mary John Byers, CHM, is @ member of
"Project Renewal,” @t inner-cily corrumunity.
Sister Mauwrine Sofranko, CHM, resides at
Humility of Mary Center, Davenport, IA.




Villa Maria Cerelery Pholo by Sisler Eileen Mohr, HM

A Jubilee Ode to the Villa Dead

by Sister Lecla Hausser, HM

They enter God’s gates with thanksgiving.
God'scourts with peace. Ps. 109

Grace and Emilie

Ernestine and Audrey

Anselm and Antoinette

Paula and Stephena:

You women in your nineties
Who lie among the cypresses--
So brief your time of rest!

Veronica.and Ursula
Leonida and Regina
Agatha and Ligouri
Gabriel and Ursula:

Still children in your teens

And twenties and your thirties--
You've rested in your cypress graves

For a century and more!

But to Borromeo goes the prize

For her hundred years of life before

The cypress bed in nineteen-eighty-eight.
And to young Alphonsus Coyne

Whose life at just eighteen

Came abruptly to an end

About a century ago.

[ wonder what they said, these

Two who met with a century

Or so to share and reminisce:

Wise old Borromeo (1888-1988)

And young Alphonsus Coyne (1859-1877)!

Sister Leola Hausser, HM. is on the fuaculty of
Walsh College, Canton, OH.
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A
NEW

SPIRITUALITY: LIVING THE CHA

Villa Meria Chapel Photo by Sr. Therese Pavtlonis,
HM

Sister Carolyn Capuano, HM. is a member of the
HAM Council and Director of Ongoing Formation.

by Sister Carolyn Capuano, HM

Genuine humility is truth. It is truthful ac-
knowledgement of who God is, who others are,
who lam. It is truthful acknowledgement of who
we (God, self, others) are in relationship. In
truth, the humble heart kmows that it holds
strength aswell asweakness, grace as well as sin.
There is a balance in authentic humility. The
charism of humility begets a sense of at home-
ness with God, self others.

[t is this humility which is the original charism
of the sisters of the Holy Humility of Mary.’
Humility ‘was founding charism and is lived
charism today. It is this charism, this grace for
mission of the Holy Spirit for the Church. which
both shapes and is lived out in Humility of Mary
spirituality. In his work on religious life, Robert
Faricy, S.J. poinis out that:

No formula can adequately express the
charismofl areligious institute. A charism
can be grasped, appreciated, made some-
how perceptible only when we see it ex-
pressed in people who have that charism.?

Just as the charism of humility can be recog-
nized in the lives of the first Sisters of the Holy
Humility of Mary, so too, it can be recognized in
the lives of the sisters today. In many ways, the
charism has been handed on from generation to
generation in the community in an almost ge-
netic fashion.

The lived expression of charism, the spirituality
of the congregation, can be discerned in the Sis-
ters’ (past and present) experiences of meeting
and serving God in Eucharist and neighbor. It
can be noticed in the apostolic attitudes of win-
ning hearts and bringing life. It can be known in
the loving reverence of the sisters for one another
in community and in the exercise of authority as
service in the midst of one’s companions. There
is in all of this that “certain constancy of orienta-
tion™ of which Paul VI spoke. We Sisters of the
Humility of Mary. our relationships. our ways of
following and serving Christ, “here and now in-
carnate the dynamic movement of the charism. ™
In the living is the spirituality. It is the way of
genume humility,




OF HUMILITY

This spirituality is real, it pervades our lives.
Even without naming it, others recognize it as
Humility of Mary. It is what attracted most of us
to enter the community. Humility of Mary spiri-
tuality ran deeper than the devotions and the
customs of the founding Sisters. Their devo-
tional practices and religious exercises are all de-
lineated in the original Rule and Statutes. Most
of the pious customs described there were com-
mon among religious congregations of the day. It
isimportant to note that all of the religious activi-
ties are presenied in the rule as means to an end,

i.e. the end being personal and communal growth”

inrelationship with God (holiness) and Christian
service to our neighbor. Consequently, the origi-
nal rule spoke of the need {or adaptation lest the

various practices become a hindrance rather
than a help.

Al certain times of pressing business, as
the harvest, the gathering of hay or after-
math, or the vintage, there can be no
lessons of preparations; the hour of sup-
per can be changed and the visit to the
Blessed Sacrament can be postponed or
omitted...There is no particular hour for
the recitation of the beads...if the.whole
rosary cannot be said at once, a part of it

may be said at one time and.a part at
another...?

Prudent exercise of common sense and an atti-
tude of healthy balance toward religious prac-
tices have always marked Humility of Mary spiri-
tuality. Charity, service, affection for the neigh-
bor have always taken precedence over the letter
of the rule. Eversince its founding, the commu-
nity has been flexible in its attitudes toward
religious practices. Rather than minimizing the
importance of such things as personal and com-
munal prayer, devotions (rosary, adoration, etc.),
silence and recollection, this balanced perspec-
tive has enabled the cornmunity to hold on to

what is helpful and to modify or delete what is
not.

Actually, current Humility of Mary religious ac-
tivities bear remarkable resemblance to those
deemed most important by the early community.

Activities such as the annual and monthly re-
treat, celebration of Eucharist, attention to the
Scriptures, adoration and rosary are to be found
in the original rule® as well as in all subsequent
revisions.” Some pious practices are found in the
unwritten, lived tradition of the sisters.

Such a common practice of personal and con-
gregational adaptation indicates the sense of
spiritual freedom which is part and parcel of a
spirituality based on genuine humilily. A spiri-
tuality grounded in humility is characterized by
the honest recognition and loving acceptance of
need and limitation in the love of God, self, and
neighbor. In the practice of religious activities,
Humility of Mary spirituality seeks tofoster ac-
ceptance of God's grace and response to God's
loving invitation to relationship. By recognizing
and affirming the uniqueness of God's call {o
each sister and her relationship with God, Hu-
mility of Mary spirituality encourages growth in
Christian maturity and responsibility. Trusting
that the Divine desire is only that we “do justice,
love kindness and walk humbly with cur God’
(Micah 6:8),° Humility of Mary Spirituality wants
devotional and other religious practices to be
blessing not burden for each sister.’

Spirituality, of course, is far more than devo-
tional practices and other forms of piety. “From
the perspective of the actualization of the human
capacity to be spiritual, to be self-transcending-
-that is, relational and freely committed, spiritu-
ality encompasses all of life.”™ Looked at in this
way, Humility of Mary spiritualily is inextricably
tied to the lives of the first and of all the sisters.
It is expressed in the experience of Humility of
Mary women “attempting to live out communi-
tarian, mutual workstyles which affirm gifts of
ministry in all persons.”® It is expressed in the
experience of Humility of Mary women attempt-
ing to live out a communitarian religious lifestyle
in which all are equal, where authority is exer-
cised as service, where missionis to join Christ in
bringing more abundant life to all. These ideals
of ministry, mission, and community are as clearly
expressed in the rule of 1858 as they are in the
rule of 1986. Marked as it is by the gospel vision
of interdependence not domination, community
not hierarchy, and inclusion not elitism, Humil-
ity of Mary spirituality is a striking example of a
Christian spirituality which is also a feminist
spirituality.

Anne Carr, a contemporary theologian, describes
a ferminist Christian spiritualily as follows:

Such a spirituality would affirm and be
deeply at home in the reality of sister-




hood. 1t would recognize the importance
of the supportive network among women
of all ages, races, and classes and would
espouse non-competitive, non-hierarchi-
cal, non-intervention modes of relation-
ship among human beings.'

Carr believes that, for the most part, such a
feminist spirituality is new. This is not entirely
true. Elements of the kind of feminist Christian
spirituality which she describes have been pres-
ent from the beginnings of Humility of Mary
spirituality and can be found in the original rule
and in other early community documents.

Having origins, as it does, in the mid-nine-
teenth century, Humility of Mary spirituality was
birthed in struggle. The struggle was that of its
deepest values and visions to push through preva-
lent expressions of self-abnegation, flight from
the world, and a sometlimes saccharine piety.
The struggle was to keep alive in lifestyle and
companionship and apostolate all which had
surrounded the experiencing of God in Eucharist
and neighbor, while atternpting to write a rule of
life which would gain the congregation ecclesias-
tical approval. The associates al Dommartin
desired to be religious. They also desired to
remain true to themselves, to God and to them-
selves in relationship to God and neighbor. Points
of tension in the struggle are found in various
juxtapositions in the original rule.. Juxtaposed
are counsels which read like warnings and those
which foster co-responsibility. For example, in
the section on Obedience:

They will always be ready to give up their
own will, naturally so perverse and con-
temptible ...

Everyone shoulddowith the grace of God,
all she possibly can, thal things may go
on well"..*

The chart which {ollows will serve to illustrate
some sentiments found in the original rule and
other early documents which stand as examples
of the elements of a feminist Christian spiritual-
ity. Asearly as 1857 these elements were present
and were emerging in the beginnings of Humility
of Mary spirituality.

The seeds of something new for religious life and
for the Church were present in embryonic form as
Humility of Mary spirituality was first expressed
and lived. Perhaps influenced by the French
revolutionary sentiments of liberty, equality and
fraternity, certainly influenced by the Gospel,

something new was being lovingly fashioned by a
small cluster of country women in cooperation
with God's grace. Blessed with their charism of
humility, truth, these women put on no airs, no
stereotypic roles when they put on their blue cos-
tumes, common dress of the common people.
They siruggled to remain in the midst of their
neighbors as they took on a religious life style,
which ordinarily meant enclosure in a cloister.
They continued to worship in the parish church,
praying the public prayers. They inviled others
to join them during their annual retreat, “if it be

judged not inconvenient to admit to the retreat

persons from the outside.”™? They opened their
libraries and their homes. Theyidentified with all
common folk who must earn a living by the work
of their hands. These women valued education in
all areas, sacred and secular, “for nothing can re-
main foreign to the glory of God.”™® And they
shared their learning with all others, girls and
boys, womeriand men.

Woven into.the {abric of a rule of life traditional
enough to secure ecclesiastical approval were
threads of something new. The warp of the fabric
contained the nineteenth century standards for
religious life, warnings about the evils of the
world, hierarchical government structures,
mandates for schedule and deportment. The
wool, however, was woven bright with new threads
of liberation through education, diversification
of apostolic works, membership without {inan-
cial means, equality as sister companions, work
as the basis for support. Woven throughout were
counsels to remain in close, personal relation-
ship with God, “to preserve in their hearts this
holy love of God.™* This way of life, handed on as
spiritual heritage, was a way of living humility. It
was living a humility which was whole and sound.
It was a humility set apart and dedicated to the
service of God, God who touched and was touched
in the breaking of the bread and in the loving of
the neighbor.

Pope Paul VI in Evangelica Testificatio coun-
seled that apostolic religious must:

...combine contemplation with apostolic
love. By the former they cling to God in
mind and heart; by the latter they strive
Lo associate themselves with the work of

redemption and to spread the kingdom of
God.*?

This is what the founding sisters and their
brother, Father Begel, were about as they articu-
lated an Humility of Mary spirituality, a way of
living a humility which was truly holy.




ELEMENTS OF A FEMINIST
CHRISTIAN SPHUTUALITY

SISTERHOOD

RELIGIOUS/CHRISTIAN

FEMINIST

CRITICAL

SELF-CRITICAL

at home with the
reality of non-hi

erarchical, non-
competitive rela-
tionships

isopentoall, isin-
clusive,is marked
by human mutu-
ality, reciprocity,
and interdepend-
ence before God
who wills unity and
community, God
who calls commu-
nity, God who calls
us [riends

encourages auton-
omy, self-actuali-
zation, self-tran-
scendence of all
women and men,
recognizes the
uniqueness of the
individual

recognizes cullural
and religious limi-
tations placed on
wormer, past and
present

recognizes Lhe
temptation to
impose another

ideology as oppres
sive as the old

EXAMPLES OF PRESENCE OF THE ELEMENTS IN EARLY HUMILITY OF MARY

DOCUMENTS

The Daughters of the Holy Humility of Mary will treat one another with
politeness ... {ree [rom all repulsive coldness and distrust, from bitter
and withering jealousy ... which cause division.*

...in order to preserve among them union, simplicity. charity and hu-
mility, the superioress of a house may be chosen from among those who
exercise the functions of corporal or manual work ... who in other com-
munities are called lay-sisters.s

But might it be said that this congregation without a dowry could pose
an unfortunate competition to religious compensalted for their services
by the communes? Yes, perhaps, if it were a question of competition,
but, ... maintained in its original spirit, it will done harm .°

Let them love Jesus Christ, their God ../ their friend ...

To become a member of the Association ... there are some aptitudes re-
quired. If these aptitudes required are found in a person who desires
to become an associate, joinedtoa fundamental good will ... there will
be no difliculty to admit her .o even without means of dower ...7°

et a Superioress look onvherself as being such as in effect she ought
to be, the servant of all the sisters ...%°

in each house ... willbe found added to it a workroom. The workroom
... will be a powerful means of working for the glory of God. Adults can
be always admitted.®

There will be in each house a small library of a few hundred volumes
for the use of the sisters and that of the girls and women of the parish
4. Lo give them precious knowledge and a deeper fajth.»

To remedy for themselves and othiers so profound and lamentable an
ignorance, the Daughters of the Holy Humility of Mary will endeavor to
acquire a solid knowledge of the history of the two testaments and
sulficient and suitable knowledge of the Holy Scriptures.»

Each of the sisters will exercise herself at her trade and wiil endeavor
o initiate a younger sister into the same art.*

Established on this basis [work, self-supporting]. an association would
escape all of the numerous and serious drawbacks which religious es-
tablishments lounded onendowments, foundations and remuneration
from the communes present.?

Here is your glorious heritage, my sisters, the goal which you have
proposed foryourselves and the very holy services which youhave been
permitted to [ulfill. Tdon'tknow thatsuch abeauliful aimhaseverbeen
allotted to any other religious congregation, especially of women!

it should happen that ... some articles forbidden by the Rule as being
expensive. are found to be in common use among the poor in other
places, the sisters can avail themselves of this circumstance ...

. a congregation of this tvpe. visibly poor, would not only be unassail-
able, but would serve others as a powerful shield. The only things to
be feared here are the disadvantages o[ oo great a poverty and the dan-
gers of utopia.®
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Fire at Ottumwa Heights

by Sister Marcia Eckerman, CHM

The Ottumwa Heights College,
Academy and Convent, a distine-
tive building of French villa style
and situated on a 125-acre tract
north of Ottumwa, Iowa, was de-
stroyed by fire on Tuesday, Octo-
ber 8, 1957.

The fire, discovered at 12:15 p.m.
by Sr. Mary Diane who was ill in
bed, spread rapidly throughout the
building and could be seen through
the stained glass windows of the
chapel.

Lost in the blaze were most of the
historical documents of the Con-
gregation of the Humility of Mary.

The 140 girlsenrolled inthe acad-
ey, the 195 in the college and the
75 sisters on the staff lost all their

possessions except the clothes on
their back. None of the 410 people
inside the building were injured.

The fire continued to enflame the
building, while the sisters and
students gathered on the lawn to
pray for the salety of the firemen.

Volunteers quickly gathered to
find housing and clothing for the
sisters and students. Many stu-
dents were relocated to nearby
homes. Some sisters moved to
Villa Marie, recently acquired by
the community, others 10 Marycrest
College, in Davenport, lowa, and to
the Navy air base outside the city.

Sister Marcla Eckerman, CHM. is

a business manager in Davenport,
IA.




A
DAY
IN
MAZELEY

by Sister Maurine Sofranko, CHM

On our research trip to France in
1983, Sister Maria Trinitas Rand
and [ were privileged tospend a day
in Mazeley a remole village of 300
and the home of Mother Mary of
the Angels Maujean.

Our hosts, Marie and Paul Rul-
lier, grandniece and grandnephew
of Mother Mary of the Angels, were
waiting to greet us. Paul, 78, on
becoming a widower, moved to the
ancestral home to live with Marie,
74, who never married. In stature
and facial expression, Marie bears
a strong resemblance to pictures of
Mother Mary of the Angels.

Their home, though without
plumbing and modern healing, is
quite comfortable. Marie showed
us family mementos of her great
aunt, graciously giving us a pic-
ture of Mother Mary of the Angels
for reproduction. Marie treated us
royally at the noon meal and used
her guest linens and silverware,

Paul proudly showed us his neat
vegetable garden,while Marie was
equally proud of her colorful flow-
ers in the front yard.

In the aftemoon. we walked
through the tiny village, stopping
first to visit family graves at the
cemetery. Since there are no per-
petual care arrangements for the
dead in France, relatives or friends
provide the necessary care. Graves
are- highly decorated with porce-
lain and live flowers, pictures of
the deceased, crucifixes and other
mementos.

The altar in the tiny ancient
church, several blocks away, was
adorned wilh an exquisite lace-
bordered cloth. It was here that
Mother Mary of the Angels and the
Grandjacqout sisters, Marie and
Julie, taught young girls of the vil-
lage before joining the Sisters of
Hurmility in Dommiartin. As in most
church yards a large statue of a
French soldier was erected in honor
of the living and the dead who de-
fended their country.

A van was parked on the side of
the gravel road and several women
gathered to shop for clothing. It
was areminder of country peddlers
inn rural United States at the begin-
ning of the century. Piles of wood
for heating and cooking were
slacked in the yards of mosl homes:

Farther on we visited the home in
which Mother Mary of the Angels
was born, and though no one lived
there we saw a statue of the Blessed
Virgin in a second story window.
Next door a woman had just re-
tumed from tending her vegetable
garden and- was cleaning her
wooden shoes.. Our sisters, too,
wore wooden shoes. While we vis-

ited, a farmer drove up in a small
Armnerican-made Farmall tractor,
stopping to chat with a man on the
street. Two women across the street
chatted in the front yard, all the
while observing the sisters from
America. Most farmers live in small
villages, going out each moming to
tend crops and graze cattle. Aherd
of Holstein cows which are brought
back each evening to be milked
and kept overnight for safety, was
being herded past us:

Throughout our visit we were re-
minded of the simple, loving peace-
fullife of Frenich peasants. Some of
our charler members came [rom
this background. Today, much is
changing butl much remains un-
changed since the Sisters of Hu-
mility were lounded in Dommartin.
This heritage of simplicity has been
handed down to us since 1854, It
is a simplicity which characterized
us when Father Linus Lily pre-
pared our Rule for approval by Rome
and trusted that “. . . we would
always keep it s0.”

Sister Maurine Sofranko, CHM,
resides at Humility of Mary

Center, Davenport, IA.

Invitation

(30-day retreat, 1976)
by Sister Victoria Kach, HM

Son of God, Son of Mary,
The Word Incarnate,
Sent by the Father to save us.

Jesus, Our God, Our Savior,
You called, “Follow Me.”
We heard, we answered, we are Yours.

Help us, then, to be like You;

Humbly we follow,

Seeking only the Father's will.

Sister Victoria Kach, HM, is in the Eucharistic

Apostolate at Villa Maria Comumunity Center,
Villa Maria, PA,
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Villa Maria shrine and chapel
Photo by Sr. Therese Pavilonis, HM

Sister Margaret Danlels, HM, is on
the facully at Central Catholic
High School, Canton, OH.
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VILLA-HOME

by Sister Margaret Daniels, HM

On the gentle swells of Pennsylvania,

on the hillocks that wash against the borders of Ohio,
God planted a quiet place,

ringed round with green

and tucked down by the sun;

For a long time the land was a haven,
a home to wee creatures and singing things
that rolled and rejoiced
on her soft carpets of grass.

And God, content,
blessed the water and earth
and said: “This shall be as a hearth
lo my family.
I shall'bring a new people {rom a far-off land,
My poor in spirit, my clean of heart.
This shall be their land,

and I shall be their father.”
And God did as-He had said,

because he always gives to His children first
that they may have scmething to give back to Him.

Now thepeople who came were glad people,
the kind who cling to God’s hand
and swing on His arms;
they had strength of heart
and not only that, but they were humble.

And when they came

they walked around the broad flowing land
and thanked God, saying:

“We will feed your children with knowledge,
we will comfort their pain, and wash their miseries:
we shall cleanse their wounds
and dry their tears -
And they shall be made new
and shall come o know Your peace.”

And the Lord answered, “Possess the earth.”

*kk

A century and more has passed...
The earth is still their home;
it is their slumbering robe now,
the pillow of their deep sleep.
In wisdom they bide, gazing across the broad lawns,
nodding and smiling on the Villa's growth,
for as it was once home (o them,
it has now become homne 1o many,
to all who come streaming to the Lord’s banquet of Peace.




This is a house of prayer...
its echoes le about us:
solemn prayer and silent prayer,
prayer in sorrow, prayer in need,
chanted prayer and whispered prayer,
morming song and evening hymn,
lamentations, alleluias, and over all -
The Mass.

This 1s a house of work...
where hearts are willing

and hands are quick
to care for the place where God dwells.
This is a house where we join
in the blessed benediction of work,
for we have come to serve.

This 1s a house of reflection,
to students who come to learn,
to retreatants who seek God's help;
for all shall be taught of Christ,
Light of the world
Triumphant King.
We shall hear the words that He spoke
and shall mark His wondrous teaching, and
pondering, we shall know the Truth
and the Truth shall make us free.

This is a house of sheltering...
where He welcomes children young and old
to dwell in the eaves of His House,
to rest secure in His fold.

For this is a house of joy...

A home that cradles us from tearing winds
and warms us through the dark of night
till dawn is breaking o‘er the land.

We rise to hurry through the halls

on quiet feet, on peaceful feet,

and brush Into the silent pews.

Day has come like a green growing thing,
and with uplifted hearts

we offer it to God -

the eager moments running and dripping
as wine and water into the chalice,

and we are mingled,

and become one,

in the Body and Blood of Christ.

This is a house of home-coming,
This is a house of Jublilee,

Villa Marta Lake
Photo by Sr. Therese Pavilonis, HM




OUT OF SILENCE

by Sister Mary-Joanna Huegle, HM

A Symbol,

A Commitment

Sister Mary-Joanna Huegle, HM,
s archivist for the Sisters of the
Humility of Mary,Villa Maria, PA.

1855. At a quick glance upward, the sky indi-
cates to her alert and practiced eyes (she grew up
in this country village) that today there might be
rain, perhaps a quick summer downpour. Maybe
even before they return from church. And a
parlor window, opened for a bit of air on this
warm August morning, was forgotten - a good
thing she noticed it before leaving! (Once all the
way down the road and inside the church it
would be too late and too far for even much
yvounger legs to run back.)

Some have gone on ahead and are already out of
sight. Giving a sign to the remaining few, she
goes back into her house to shut and latch the
window. They wait for her, quiet and patient in
the humid heat building up around them. In a
moment the front deor opens - to their obvious
relief. It is still quite early, yes. but the walk (o

church is long: Mass will begin promptly, and on




Now theg{
their soft b

are here at last,
ue and crisp white

a public symbol of commitment.

such a big feast-day, when there's sure to be a
crowd present, nobody would want to attract
unwelcome attention by arriving even a minute
late. So as soon as the door has been gently but
firmly closed and locked they all start out to-
gether, walking quickly churchward to rejoin
their vanished companions.

The road stretches ahead, sunny and dusty,
with not a soul in sight except two tiny boys play-
ing with a dog and, farther on, old Mr. Muniére
walking along slowly with his wife.  Now the
group, nearing the entrance of the ancient village
church, sees a few women of the parish still deep
in animated conversation - so they are not late
after all, even though the others, who had left the
house a bit earlier, must be inside already. Well,
it won't be hard to {find them - especially today!

Into the cool dim interior they go together,
pausing briefly for eyes to adjust to the change of
light, dipping {ingers reverently into the basin of
holy water, making a recollected, unhurried Sign
of the Cross, and starting down the aisle toward
their accustomed places. Finally the groupis one
again. Now, kneeling near the cloud-enthroned
Madonna holding her beloved little Son on her
lap, Marie-Antoinette prays for her own loved
children, the six women praying here with her.
These six are now a very special part of her life:
they share her home, her work, her ideals and

hopes - and today even theirclothing proclaims it
to the whole village.

She recalls with what eagerness they had wel-
comed the ddea of having some distinguishing
kind of dress which, like members of other parish
associations, they might wear on Sundays and
important feast days like this one. She remem-
bers, too, the loving and joyful way they had
worked and helped each other, so all would be
prepared for this day, and the pleasurable antici-
pation so evident just last night as they laid out
every itern in readiness [or this morning.

And now they are here at last, their soft blue and
crisp white a public symbol of their commitment
as “children of Mary” trying to be like her in their
ways and words and works. (In this also they will
help each other!) Who could have dreamed it?

Marie-Antoinetle’s glance moves allectionately
fromone quietly bent white-bonneted head to an-
other. Even looking so much alike, she knows
them. They are her own daughters, given to her
by heaven's grace, having come so generously to
her house to help her to do some small thing for
the glory of God - and for this reason alone they
have a claim on her love, these eager young
“Associates of Dommartin” who, by combined ef-
forts are doing so much good in the parish. Here
is sturdy Marie Charlotte; her housekeeper, her
companion and good friend; there are the teach-
ers - Josephine and Marie and pretly little Zelie
{the three who just last year wore the habit of the
Sisters of Christian Doctrine}. and onward her
eyes move {o the two youngest. teacher's helpers
and studentsthemselves: Marie Augustine, with
her sweet face turned now to catch a glimpse of
her uncle vested for Mass and soon tc come out of
the sacrisly - and grave Alexandrine, just turned
fourteen but already with such dignitly, promise,

She remembers
the loving way they
had worked and
helped each other.

and maturity in her manner as to make for her a

place among the Associates. Allof them - her dear
daughters!

Al the sound of a bell the village congregation
arises. The priest, with his surpliced acolytes,
enters the sanctuary to begin the prayers at the
foot of the altar steps. And on this day, this
festival of the Assumption of the Virgin Mary, how
right seem those age-old words to Marie-Anto-
inette Potier as she, too, looks (o the altar of God
“who gives joy Lo heryouth™ - as here, now, at the
age of 36. she kneels with her devout associates!
While the parish priest, Father Begel, urges at the
Introit, “Let us all rejoice in the Lord,” she smiles
radiantly, unmindful of tears that blur the image

of six while bonnets, symbol of their mutual com-
mitrent.




1864. Sudden silence fills the small country
church, a silence that hovers between life and
death. From outdoors a cool moming light enters
through the dusty glass in simple centuries-old
windows, but thick stone walls seem to have
stilled the usual sounds of everyday village life.
This is a time between. Between the ritual of Re-
quiem Mass and the absolution that follows - and
the gathering around a grave.

Silence...at this moment, the numbed hearts of
the people kneeling within those chilly walls
(hands and [eet numbed, too, by the late-winter
cold} are unaware whether the morning is marked
by the faint warmth of March’s pale distant sun,
or by raindrops on the bare branches so blackly
stark against a dull gray sky. These people (their
eyelids holding back tremulous tears trying to go
the way of all the tears of the past few days) are
not really looking: they are not aware right now.
Death has touched them.

Here, though grouped together in this shared
sorrow loo deep for any words, eacl one is yet
alone, soul stifled and swathed in heaviness like
the heavy black pall which covers the plain coffin
enclosing the spent body of a woman whose life
was the source of a renewed life for so many
others. Scarcely anyone is present who has not,
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An Ending,

in some way and at some time, felt the touch of
her loving outreach. Inher less than fifty years of
living, all she ever wanted was “to do something
for the glory of God.” Because of that, and also
because of her generous open sharing of every-
thing she ever received, her now-completed life
has made a difference to the old and the young; to
people alone or in families; to the needy and the
neglected: (o the sick, the bereaved, the orphaned:;
to familiar neighbors and to souls in distant
villages, too. Above all, her life has made a
difference to the few women whogathered around
her and dedicated their own efforts, their own
lives, as sisters in a new religious community, to
the continuation of what she started.

They are left alone now, these women, to carry
on, even to mission fields in far-distant America
- those works of mercy, that prayerful spirit of
sacrifice and of selfless service, In this silent
pause, some words {rom the morning's Requiem
Mass return to mind, renewing their stunned
souls with promise and hope and healing. “A vow
shall be paid to thee...” Hers was, and theirs is,
until all are united in the heavenly Jerusalem.

The Road Home

1864. The hilly road leading south out of New
Bedford is very still on this hot afternocon in late
July - not a dead silence though, but a busy one.
There’s the buzzing background of midsummer
insects hidden in the woods on either side, a
buzzing that foretells more heat tomorrow, even
as high-piled cumulus clouds promise a coming
rainstorm. That promise seems verified by the
rustle of parched leaves turning silvery under-
sides outward, as if in search of some moisture,
butit's a dust-shower that they receive as a large
and lumbering wagon turches along. laden with
trunks and boxes, bundles and other baggage,
and about half a dozen blue-clad women,

Their posture speaks eloquently of bone-deep
fatigue, asit wellmay: it was early morning when
goodbyes were said in Louisville and they climbed
to their places in the wagon; now lengthening
shadows are a reminder that evening is ap-
proaching, and night, and its darkness, with
blessed rest after this long. cramped. jolting jour-
ney. True enough, il began with the excitenment
of starting again into adventure - at least the joy-




A Goodbye

“They that have done good things shall come
forth unto the resurrection of life,” so all the good
things that she taught them to do must live on,
must be continued with a fidelity that speaks of
renewed dedication. They have {rom her a sacred
trust. This is not the end! Griefis real, as are the
tears and fears adding to the painful parting, but
faith strengthens hope, and hope looks beyond
grief to eternal love - to life.

The muffled tolling of the church bell breaks
into the brief silence. The bishop and Father
Begel and the other priests, with their acolyles,
are moving into position. Now shuffling sounds
begin in the old pews as people prepare to take
their part in what is going to happen next. Mother
Magdalen, in her coffin, is readied to go down the
narrow aisle and out to the churchyard for the
last time. There the old great-aunt and great-
uncle who long ago received her into their house
at the beginning of her life again make a place for
her. It's an ending, a goodbhye.

They are left alone now,
these women, to carry on - even to. mission fields in America -
those works of mercy, that prayerful spirit of sacrifice
and of selfless service

ous anticipation of going to a home that would be
their own place after almost twomonths of pil-
grimage. So long ago seem the griefs of death, of
leaving France forever, of the misery and sorrows
encountered in two weeks at'sea; the days spent
with the dear kind Franciscan nuns in Hoboker;
the train ride to Louisville and the month lived
there together. “Even this momning seemns long
ago: FatherHoffer, the school-children, the dear
parents and other parishioners joining their calls
of "Goodbye” and “God bless you™ with the
farewell embraces and tears of the three sisters
remaining to work in the parish. Then the heavy,
sturdily-made wagon, with its humble cargo of
household necessities and personal belongings,
starting out along the many miles to the farm by
New Bedford in western Pennsylvania, the farm
which is to be the American motherhouse -
home.

In the hours past, the little group’s attention
has gone [rom eager glances at the wayside

scenery of this new homeland, to prayers and
hymns, to hopeful conversation. Now, in the
waning day, each weary sister is lest in her own
thoughts of what is to come next in God's plan.
The big wagon creaks slowly, heavily, onward.
The tired team is plodding and straining under
the skillful direction of the driver. Clumsily a rise
in the road is crested. There's a pause as the
brassy early-evening sunshine gilds a panorama
of far-stretching green woods broken by an occa-
sional plowed or cleared field.

And then, just as the wagon starts downward
toward a bend in the road, a drift of smoke {rom
achimney tothe right catches the light of the set-
ting sun and proclaims to each hopeful heart
that at the end of this last mile of lonely country
lane there is waiting for them a warm loving wel-
come, a good simple supper, a much-needed
sleep, and, at last, a reunion with those who
came on ahead three weeks ago to prepare a
home f{or their sisters.




Blueprint for Progress

“A Blueprint for Progress”™ is the
headline of a story in the August
10, 1966, National Catholic Reporter,
The full-page article describes the
preparation for, agenda and some
outcomes of thie CHM 1966 Chap-
ter of Affairs.

Now, almost 25 years later, we
can re-tell the story as part of our
own history, rather than as pos-
sible blueprint for others; share
somie of the agony and the ecstasy
with those not intensely involved
in the process and, in the telling,
evaluate whether we did, indeed,
build anything from our own blue-
print.

The immediate planning for the
1966 Chapter of Affairs took place
over a two-year period. Some time
during those years one young sis-
ter said, “We can either re-arrange
the Turniture’ of our lives or throw
it up in the air and see what comes
down.” We began with re-arrange-
ment and, although there was no
end of planning, sometimes it ap-
peared as though even the sky was
falling all about us.

Looking back, though, the grace
of the Holy Spirit, the creativity
and good sense of the cormmunity
and the leadership and forward-
looking spirit of the General Supe-
rior and Council are evident.

The first effort, one of re-arrang-
ing, came from the grass roots.
During the Fall of 1964 the Ottuniwva
Heights College faculty and admini-
stration began studying the CHM
Constitution with a view toward
updating the document. In No-
vember, 1964, the General Supe-
rior and Council decided to distrib-
ute to every community house
copies of articles on scripture, the
original 1858 "Rules and Regula-
tions,”  excerpts from the
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by Sister Bernadine Pieper, CHM

Constitution on the Sacred Liturgy
and the Church in the Modern
World, and Bernard Haring's Chiris-
tian Renewal in a Changing World.

Community members reported on
ideas they fell were helpful, and
applications to the present and pos-
sible changes in discipline or corn-
munity practice. The ideas which
germinated, particularly those from
the original “Rules and Regula-
tions,” evertually grew into a refor-
mation if not a revolution.

Later in the year, the General Su-
perior and Council proposed a new
system of voling for chapter dele-
gales, one which included .more
grass-roots participation. The re-
sults was that a majority of those
eventually elected (o the 1966

Chapter had not been members of

previous chapters,

During the preparation process
few sisters, onthe one hand es-
caped f[ear, mistrust and impatience
and on the other faith, hope and
excitement. One sister distributed
alist of 35 “safe” sisters as possible

This meant changing
the meaning
of the vow of poverty

Jfrom asking for 'permission’

to individual simplicity
of life-style.

delegates and, according to some
oral reports, another list of “un-
safe” ones. Many, like myself, were
unaware of any list, so the dele-
gates elected were deemed both
“sale” and “unsafe,” liberal and con-
servative, experienced and inexpe-
rienced. A decision to include al-
lernates assuaged some fears and
partially opened the chapter. which
later voted to abolish all secrecy.

In retrospect, the February 1965

decision by the General Superior
and Council to begin with a com-
munity-wide study of possible
prayer and liturgy changes was
fitting.  Some sisters, however,
expressed dissatisfaction whenthe
Liturgy Comimittee, as.authorized
by the General Superior and Coun-
cil, chose the more liturgical Lauds
and Vespers_instead of the tradi-
tional morming and evening prayers.
Several sounded even more un-
happy alout the particular edition
chosen.

Common life changes were next
on the agenda. The common life or
discipline of sisters included many
outmoded customs, often intended
for monastic rathier than apostolic
life. During July, 1965, all local
superiors gathered at Ottumwa
Heights College for a course on
scripture and a study of problems
in discipline, then participated in
the Notre Dame Institute for Local
Superiors. As a result of the supe-
riors’ recommendations, the Gen-
eral Superior and Council approved
a variety of common life experi-
ments, including sisters going alone
for shopping and medical appoint-
ments, eating with guests, praying
the rosary privately, occasionally
talking at breakfast, going to bed
before 10:15 PM without permis-
sion, talking at coffee breaks and
no more censoring of outgoing and
incoming mail,

In September, 1965, (he Superior
General and Council divided the
commmunity into four geographic
areas. From among volunteers they
selected sisters for regional com-
mittees on each of four areas:
poverly, obedience, formation and
maturitly. and works and aposto-
late. These committees met, pre-
pared and distributed bibliogra-
phies, sent out questionnaires to
sisters and their various co-work-




ers, sponsored workshops and fi-
nally summed up their work and
recommendations in position pa-
pers for discussion by all sisters.

Because of the two years of inlen-
sive study and prayer, sisters be-
gan to see how much they had
bound themselves in minutiae and
outmoded customs which they in-
correctly believed were required of
them. They better appreciated the
charism of the community and its
history of faith, poverty and humil-
ity.

“getting back the things we gave
up’ is not freedom from, but rather
freedorm for better carrying out our
apostolate. There was a long dis-
cussion on “Why am I here?” and of
religious life as only one means to
make God’s love more present in
an ever-changing world.

The chapter sel up and gave spe-
cific and general tasks to Commis-
sions on the Apostolate, Forma-
tion and Renewal, and Finance and
Development. (With different namies
these continue today.)

Few sisters, on the one hand,
escaped fear, mistrust and impatience,
and on the other, faith, hope and excitement.

With nearly all sisters having at-
tended regional meetings, 545 rec-
ommendations were presented to
the 1966 Chapter of Affairs. Lit-
urgy and prayer were among the
first topics for discussion. Mass,
Lauds and Vespers were adopted
as the only required prayers in
common; all other prayers were left
to the responsible choice of each
sister.

During one of the first days, the
sisters accepted the principle of
subsidiarity and approved putting
it into immediate action at all lev-
els. This meant, for example, chang-
ing the meaning of the vow of poy-
erty from asking for “permission”
from one’s superior to individual
simplicity of lifestyle,  corporate
witness and professional justice.

The Book of Customs was put
aside, along-with many discipli-
nary requirements and after years
of mandatory silence, sisters were
encouraged to engage in inter-per-
sonal communication. The chap-
ter also authorized sisters to begin
handling minor finances and ex-
panded the apostolate to include
Latin America and work with the
poor.

The sisters agreed that flexibility,
simplicity and planning by each
house should characterize the daily
horarium. One pointed out that

Decrees were as general, flexible
and principled as possible. They
were based on scripture,. | the
charism and experience. of the
communily and attentive listening
to the Spirtt who comes in many
forms.

At the time;itappeared that most
of the "CHM furniture” following
the Chapter was new, although
some was really from the time of
Jesus. Many pieces of pre-chapter
“farniture” never did come down,
though some people looked nostal-
gically for them. In a later survey,
however, not one sister wanted
Chapter of Faults or mandatory
silence reinstated.

Not all sisters were ready to ac-
cept personal responsibility for their
actions and many Catholics resisted
losing the “good sister” whom they
expected tobe the “Church’s cheap
help,” and who were to pray for and
in place of them.

Even more important than any
legislation, [ believe, are the sis-
ters’ present sense of responsibil-
ity for themselves and the earth
and the process for making com-
munity decisions.

Sister Bernadine Pieper, CHM, is

regional pastoral associate (n
Malloy, IA.

‘Born
Again
by Sister Mary Nativity
Heaney, HM
Did you know
Jesus
Is the Olympic winner,
Who finished first

Two thousand years
Ago?

And because of him,
You need not be
Asinner?

Step up, and get
Your "T" shirts
White as

Snow!

Now all the Joy and
Innocence,

Success and fun
Are yours again.
You have a second
Chance!

Reach for the gold!
And at the finish line
Look up - your eyes
Will meet the Lord's
Delighted
Glance!
Sister Mary Nativity Heaney, HM s
inthe Eucharistic Apostolate at Villa

Maria Community Center, Villa
Maria, PA.

‘Whisper

Whisper

O lily fair

Wherein lies your secret

That thou so chaste,
pure and humble

Can be.

Sister Claire Marle Patlk, CHM, is

on the faculty of Malala High
School, Papua, New Guinea.
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A

TRIBUTE

TO
THE

SISTERS

OF

HUMILITY

by Sister Marita Bartholome, CHM

From my earliest years with the
Sisters of the Humility of Mary at
St. Mary's School in Great Falls,
Morntana, my spirit, like Mary's

found joy to be with the Sisters of

Humility, who resembled God to
me.

Sister M. Loyola Domke, my saintly
kindergarien teacher, was quoted
as saying, “She who does her best is
a hero. And ! am a hero,” she said
laughingly. As a child, Sister Loyola
had been run over by a car (1 was
told) and in her last years suffered
greatly while seeking God's Will per-
fectly. She died at the age of 43 in
the year 1930 a few years afler
teaching me in kindergarten.

Sister M. Annunciation Mahan was
a pioneer who assisted inthe foun-
dation of the Sisters of Humility in
Montana. She was my [irst grade
teacherand a great lover of God and
children to bave come all the way
from lowato.teach us of the won-
ders of God's love. As a Christmas
gift to me, she gave a book which
contained a poem “Virginia” (my
legal name) which my mother and [
cherished as coming from her,

Sister M. Catherine Cherpski pre-
pared me for First Holy Commun-
ion,and seemed ahead of the times
in having me receive Qur Lord ac-
companied by my parents and with
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no speciai white dress or veil. My
miother saw thwat I always said the
Commurion prayers f{rom the
Communion prayerbook. Somie of
these prayers I can still remeémber.

In the third or fourth grade I re-
member putting Sister M. Carme-
lita Davis’ black shawl on my head
asaveil and remarking, “Tam going
Lo be a Sistersome day.” This must
have been the beginnings of my
vocation.. As a postulant, Sister
Carmelita was a mystery to my
brother, Jack, in her postulant outfit,
He kept asking her, “What is your
name?” Sister Carmelita said each
time, “Sister Mary.” When she later
came 1o school in the full habit,
Jack had the biggest surprise of his
young life. He ran home to tell his
mother that Sister Mary had the big
veil and habit and her name was
Sister Carmelita.

Jack loved domestic animals and
brought two white mice to schoolto
“show and tell.” One white mouse
promptly ran up the large inside
sleeve of Sister M. Gabriel Wolf, our
second grade teacher. She was
helpless with [right and asked Jack
to remove it which he hesitated to
do, butmust have resclved the situ-
ation somehow.

These are just a few incidents in
my early chillhood with the Sisters

of Humility. I spent thirteen years
at 5t. Mary's grade and high school.
To all of my teachers [ am indebied
for a superior education,

The only years not spent in imme-
diate association with the Sisters of
Humility were the two years I at-
tended the College of Great Falls
where [ associated with some of the
Sisters of Providence.

Then as Mary said, ‘T am the ser
vantof the Lord. Let it be done to me
as you say.” (Luke 1:38} The Lord
showed me the humility of His lowly
servants and from henceforth I was
called to be blessed among them.
My entrance date to the Sisters of
Humility was September 8, 1943,
at Sacred Heart Convent in Great
Falls, Montana.

Mother M. Francis Mangan, with
Mother M. Rose Dimke, welcomed
my mother and me on my entrance
day. Mother Francis tried to brighten
the day by trying on the black
checked aprons [ had made for my
year ol postulancy. [ had previ-
ously heard much of Mother Francis
as the Mother General and foun-
dress of the Sisters in Montana but
did not learn of all her leadership
qualities until years later.

Much happened that postulancy
winter of 1943-44. Besides attend-




I had heard much of Mother Francis

as the Mother General

and foundress of the Sisters in Montana
but did not learn of her leadership

ing the College of Great Falls, my
brother Jack was killed in a Naval
Air Corps plane accident in Rio de
Janeiro, and Mother M. Francis died
inJanuary of 1944 at Sacred Heart
Convent. Up to this time I had not
heard that there were other Sisters
of Humility in the United States
and was surprised to see two Sis-
ters of Humility from the Midwest
at Mother Francis’ funeral. They
had missed the regular Empire
Builder train and had come through
St. Paul, Minnesota, to Great Falls
on the Great Northern mail train. [
then found out they were both
Mother Generals--formner and pres-
ent--Mother M. Colelte Troja and
Mother M. Geraldine Upham {rom
Ottumwa and Davenport, lowa. I
thought (as a young postulant) that
they looked very officious in their
very different habits from those of
the Sisters of Humility in Montana.
Little did I know then of the changes
that were soon to come,

"My being proclaims the greatness
of the Lord.” (Luke 1:46) After re-
ceiving the habit at Sacred Heart
Convent and starting my canonical
year as a novice, my novice mis-
tress, Sister M. Angela Quinlan,
started preparing Sister M. Monica
Antonich and me for a change in
our life plans. The whole commu-
nity in Montana was studying and
meeting, with definite plans to reu-
nite with.the lowa Sisters of Humil-
ity.

In August 1944, after much dis-
cussion, prayer, planning, and cele-
brating, the new postulant, Marie
Wight and I, accompanied by Sister
M. Regina Thill, were on cur merry
way to lowa. We travelled on the
Empire Builder train to St. Paul
and then just Marie and I contin-
ued to Ottumwa. Mother M. Rose
Dimke, our Montana superior and

until years later.

a model of humility, found atrunk
for me and packed every bil of it
herself in an expert manner. The
trunk is still in my possession as a
memory of her greatness.

After many humorous incidenis
on the train with (ravelling soldiers
and sailors wondering about Marie's
garb, we reached our new land of
Ottumwa, lowa. We were welconied
by Mother M. Coletle and Sister M.
Magdalen Wilmes. Marie was taken
to the dining room to be introduced
{o the postulants and novices who
nearly did a double flip when they
saw her. Iwas given a quick change
inveil, to a white one, before joining
my class of eleveninovices., Sister
M. Magdalen (now. Mother M.
Magdalen Wilmes) was our beloved
novice mistress for the two years I
remained ‘in. Jowa. These were
memorable years of growth with
the Humility novices and professed
Sisters. At times I (thought I was in
heaven but the humidity of sum-
mer days brought me back to earth,

First Profession came on July 17,
1946, at Ottumwa Heights Chapel
with my uncle, Bishop Peter W,
Bartholome, as celebrant. There
were lwelve happy Professed.

My college program was finished
at Marycrest College, Davenport,
Iowa, in January 1947 and with a
B.S. in Business Education, I re-
turned to Montana with fond memo-
ries of the many Sisters of Hurmility
1 had met in lowa.

In returning to Great Falls, Mon-
tana, during a cold January 1947,
the Sisters at Sacred Heart Con-
vent had many questions to ask

about the lowa Humilities. I was

assigned 1o St. Leo's School in
Lewistowrt, Montlana. The union of
Motherhouses - Ottumwa and Greal
Falls, came the summer of 1947,
The great change of habits took
place thal summer with a time of
dying and rising.."'Sing (o the Lord
a new song.’" {Isaiah 42:10)

Fromi 1947 on there was much
coming and going of Montana and
Towa Sisters of Humility. My ten
years in Montana were spent atl St.
Leg’s, Central Catholic High School,
Great Falls, and at Sacred Heart
Convent. In 1957 I was assigned to
Marycrest College, Davenport, Iowa,
as librarian of the College. The Ma-
rycrest Sisters were the delight of
my seventeen years with them. They
were (ruly refreshing, charitable,
intellectual, faith-filled models of
Mary.

Alter seventeen stimulating years
in and around Davenport with many
Sisters of Humility, I retumed 1o
Montana to assist my mother in her
last years and to live with five Sis-
ters of Hurnility in Great Falls who
had been my former teachers and
associates,

This is far from the end of meeting
with Sisters of Humility, My ambi-
tion is to visit the Sisters of the
Hurmility of Mary (HM) in Villa Ma-
ria, Peninsylvania, to see our origi-
nal foundation, to visit the place
where Mother M. Francis Mangan
made her novitiate, and (o be intro-
duced to our Humility cousins, I'm
sure Father Begel would welcome
another Sister of Humility praying
at his shrine,

Sister Marita Bartholome, CHM,
{s a reference librartan with the
Great Falls, MT, public library
system.
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Have We 'Solitality'?

[dentifying a community charism
is like answering the question,
“What flavor of air do you breathe?”

It is something so much a part of

us, so intertwined with the daily
unfolding of our lives that it is
difficult to separate it oul as one
thread in the whole fabric.

Nevertheless, I've coined a new
word to communicate the unity of
the concept. It embodies elements
of SOLIdarity, hospiTALity and
equallTY but is lived as an inte-
grated response to the realily en-
countered daily. Hence the charism
of “solitality.”

In Mary's life, I see this in her visit
to Elizabeth {Luke 1:39-56). Know-
ing that her cousin was in need,
Mary chose to assume the interests
of Elizabeth as her own. She chose
to experience Elizabeth’s style, her
reality and the difficulties she faced
as an older woman about to have
her first child.

Scripture doesn't tell us much of
what went on, but Elizabeth’s re-
sponse (o Mary’'s greeting lels us
know that she felt visited by one
greater than herself. In cultures

by Sister Mary Johanna Rickl, CHM

lieved thal the promise made her
by the Lord would be fulfilled.” At
this, Mary responds with the Mag-
nificat, positioning hersell as an
equal, exulting in God because God
has “looked upon his lowly hand-
maid.” She stays with Elizabeth
doing the tasks which transform a
house into a home, a welcome dwell-
ing to all who enter there.

Another example of solitality is
seen in Mary's response at the
wedding feast in Cana (John 2:1-
11). Here we see a more mature
woman secure in her self-knowl-
edge and confident of being in har-
mony with God's way.

Mary. as an invited guest, had no
responsibility in the matter of hos-
pitalily or attending to the guests.
Yetl her attentiveness to the needs
of others manifests an. habitual
stance of concern forthem and a
willingness to become involved in
salisfying their needs. When Mary
commertted, “They have no wine,”
she wasmnot only expressing some-
thing she had observed, a neutral
fact that had nothing to do with
her, Rather, she had already placed
herself in the shoes of the embar-
rassed hosts, experiencing and

Solidarity with the poor was expressed
in the 1948 Constitution of the
Ottumwa Humility Sisters.

where age is valued over youth, it is
surprising to hear an older woman
say, “Whyshould I be honored with
avisit from the motherof my Lord?”
But Elizabeth is filled with the Holy
Spirit and so is capable of seeing
beyond her cultural programming
to the authentic reality of Jesus’
presence within Mary. And Mary
has come to “stand with™ the poor
and needy Elizabeth,

Elizabeth aftlirms Mary's faith say-
ing, “Yes, blessed is she who be-
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taking as her own their need to
provide the elements of hospitality
appropriate for such an occasion.
Mary's commitment is evident {rom
her next words which seem to ig-
nore Jesus’ response, “Wonian, why
turn to me? My hour has not come
vel.” Mary had no hesitation in
saying to the servants, “Do what-
ever he tells you.,” She already
knew God's will and neither asked
nor ordered Jesus’ intervention. She
was neither less than nor greater
than; she knew herself as one of

God’'s people and with a simplicity
and confidence she allowed God to
work through her.

In the early history of the Sisters
of the Humility of Mary, this same
charism is visible in {he lives of the
members. The needs of the people,
both children and adults, provided
motivation for. the founding mem-
bers of the community to group to-
gether as they began responding to
these needs. “Later in 1854, when
the three women, united in their
common concern for the poor chil-
dren and young girls of the area,
asked Father Begetl for a rule of
life.”* This concern of the sisters
expressed itself in the action of
providing a high quality education
to those children whose poverty
had made other schools unavail-
able to them.

Solidarity with the poor was ex-
pressed inthe 1948 Constitution of
the Ottumwa Humility Sisters: “The
Sisters of this Congregation shall
try to devote themselves especially
to poor children and to those who
are neglected.™ The Sisters were
exhorted to “cast off all special at-
tachment for persons, places, or
offices and endeavor to see in all,
and more specially in the poor, the
image of their Lord. . .™®

The degree of equality in member-
ship can be measured in part by
how the members share material
goods, information, knowledge and
power. The originalgroup was com-
posed of women of different classes,
educational levels and skills, but
each shared what she had with the
others.® Each put her gifts at the
service of God's people and “what-
ever her specialty, each one was
expected to share her expertise with
at least one new member.™

Mother Anna's biography of Fa-



ther Begel tells that “it was a group
decision” to leave France.® We can
conclude that there was a healthy
spirit of mutuality and love among
the members. Marie-Antoinette
‘recognized the gifts where they
were found and made special the
contribution and interaction of each

-

sister.™

The 1948 Constitution mandated
equality among the Sisters: “The
Congregation is composed of but
one class of Sisters, . . .All enjoy the
same indulgences, privileges and
special favors. . "8

We can conclude
that there was a
healthy spirit of

mutuality among
the members.

The aspect of hospitality was evi-
dentinthe openness of the group to
non-members. The orphans were
so much a part of the community
that they also came {o America with
the Sisters and Father Begel.? The
CHM cemetery in Ottumwa rerninds
us of the bond betweer the commu-
nity and a variety of other persons.

This brief look at a Humility
charism which ['ve called solital-
ity” causes me to ask whether it is
present today in my life and in that
of the whole community. It chal-
lenges me to examine my own
stance; 1 invite you to join me in
this reflection.

Solidarity: With what frequency
and enthusiasm do I lift my eyes to
see the reality beyond my own liv-
ing and working environments? Do
[ truly believe that all peoples and
cultures have aspectsof truth to be
shared, that my way is neither the
“only” nor the “best?” Am I capable

oftaking on the interests and needs
of others as if they were my own?
How am [ present to the needy and
the poor? How do I share their
lives?

Hospitality: How do | manifest
my oneness with others? dolImake
others welcome in my/our home?
Are my language and actions in-
clusive or do they tend to preduce
asense of “in and “out” groups? Do
I hold “my” goods lightly and do |
place them at the service of others?

Equality: Canllet go of images |
have of mysell and of others? Do |
share information and knowledge
or do I use these as a way to feel
myself above others? Do I value
group participation in the making
and implementation of decisions?
Does my attitude encourage and
allow others to learn and practice
new skills? Do I choose to and do
I make an effort to see beyond the
superficial (and at times annoying)

differences of people in order to
recognize our equality as children
of God and centers of Love?

If we accept “solitality” as a Hu-
mility charism, then let us faith-
fully nurture it

Footnotes:

! Pieper, Bernadine, CHM. Footprints: The
Story of the Sisters of the Humility of Mary.
Part I. Ottumwa Printing Col. Ottumwa, A,
1978. p. 13.

* The Constitution of the Sisters of the Holy
Humility of the Blessed Virgin Mary. Camden
Press. Minneapolis, MN.. 1948 P.2. article
5.

® Ibid. p. 2, article 8.

* Pieper, Bernadine, CHM. Op. cit. pp. 15-20
* Ibid. p. 51.

¢ McKean, Sister Gretehen, CHM. Humility
Wholeness:  The CHM Charism as Inter
preted by Marie Antoinette Potier's Jungian
Journey. 1984. p. 29.

“1bid. pp. 28-29

S Constitution. p. 5, article 14.

° Pieper, Bernading, CHM. Op. cit. p. 64

Sister M. Johanna Rickl, CHM,
lives in Lewistown, MT.

An Epiphany

by Sister Luz Maria Orozco, CHM
Between the Magi and the manger
Shone a star, a path, a goal

That led to Jesus.

Between Mexico and life's meaning
The CHM's became that star

In distant land

Pointing to an uncharted journey

with Faith

Filtering light on an unexplored quest

with Hope

Sharing their mystic vision

with Love.

The Sisters of Humility,
An epiphany of a lifetime.

Sister Luz Maria Orozco, CHM, is on the faculty of
Marycrest College, Davenport. IA.




Twenty-five Years Later

On December 20, 1988, the thiree
sisters who establishied a mission
in Temuco, Chile, on December 20,
1963, celebrated their twenty-fifth
anniversary by recalling memories
of their years in Chile. Sisters
Sheila Salmon, Helen Libens and
Coletta Bast laughed heartily as
they remembered how different each
one was and yet they all agreed
that they were able to forman open,
free, happy life together in commu-
nity. Theirs was an experimental
kind of community for the times, It
inchided sixteen college girls who
lived with them and whatever group
necded them at any particular time,
Their numbers increased to five
sisters when Sisliers Mary Ann

by Sister Coletta Bast, HM

sisters made in their professional
life.

Three of the sisters taught Eng-
lish, American History and Pho-
netics at the Frontera University.
providing a natural contact with
students. Sisters Coletta, Helen
and Mary Ann each taught classes
as well as provided required hours
ol conversation in English for the
students. This latter was a natural
opporturnity to exchange views on
religion, politics, culture and other
life situations. This was a two-way
advantage for the sisters. They
learned Chilean ways and customs
as well as being able to explain
American life to the students.

The mission activities
brought them together as neighbors
so they could realize
their common needs.

Sebian and Raquel Dominguez
joined the mission in 1966.

The nebulous mission that was
given the sisters by Bishop Bernar-
dino Pinera was to establish a centler
for youth that would help change
young people’s attitude toward God
and the Church, The large town
house that was purchased for this
purpose was ideally located within
easy access Lo the three universi-
ties and the Regional Hospital in
Temuco. The House of Humility
became a student center, a resi-
dence for sixteen university girls, a
meeting place for PAVLA and Peace
Corps workers, for missionary
priesis and sisters in the area, as
well as the countless friends the

Sisters Sheila and Raquel were
nurses working in the highly de-
veloped health system of Chile.
Sister Raquel worked with the poor
in the well-baby clinics along with
ateamof Public Health nurses who
were piloting a program for the gov-
emment. Her work involved at-
tending the well-baby clinic in the
hospital several days a week and
conducting a neighborhood clinic
the remainder of the week.

Sister Sheila, after validating her
nursing degree through oral ex-
ams given in Spanish, was asked
to head the surgical floor at the
Regional Hospital, Her contact with
student nurses whom she in-
structed and supervised was a

natural for our mission among
universily students.

During the summer months sev-
eral sisters helped with the nation-
wide mission among the Mapuche
Indians who lived in the country
arca surrounding Temuco. The
sisters took several voluntieer uni-
versity students with theni to help
with the house-to-house visitation,
Bible classes, and discussions of
life issues. This experience pro-
vided leadership (raining for the
students as well as had far reach-
ing effects on the isolated lives of
the Mapuche Indians, The mission
activities brought them together as
neighbors so they could realize their
common economic, religious and
recreative needs, which could be
fulfilled by the people themselves
in dialogue with each other and
with God.

This unity in dialogue within com-
munity and with God was an out-
standing characteristic of the HM
Temuco Mission. Far from their
larger HM Community, the mis-
sionaries were given the freedom to
experiment with the renewal direc-
tives of Vatican II that were being
discussed in Rome at that time.
They weren't able to have cloister,
stlence, early rising, nor restric-
tions on the time they must be
home at night. There were no long
habits, nor the usual protocol ac-
corded a religious superior. Then
what was left of living in comrmu-
nity? Everything. The essentials
of mutual respect, initiative, adapta-
bility, prayer and outreach to oth-
ers provided the basis for the new
style community. This group of
highly individualistic persons re-



This group of highly individualistic persons
resolved their differences through weekly meetings,
learned to respect each other's talents,

solved their differences through
weekly meetings, learned to respect
each other's talents, ideas and
human rights. They absorbed two
new members and together the five
sisters projected the corporate image
of simplicity, openness, availabil-
ity, joy and friendliness that char-

ideas and human rights.

Sister Raquel helped set up the
well-baby clinics in Temuco.
Through her efforts the neighbor-
hood clinic that she served was
taken over by the people of the
cormmunity,

Sister Sheila was vitally involved

Sister Coletta was a part of the Di-
ocesan Council for Religious both
in Temuco and in Santiago.
Through dialogue and sharing
experiences with sisters of other
communities who had boarding
houses such as the HM house, she
was able to encourage a change in

Sister Coletta Bast, HM, with children in Temuco, Chile

acterizes the Sisters of the Humil-
ity of Mary wherever they live.

One might ask why the sisters
closed their mission after only seven
yvears. The training they all re-
ceived from Ivan Illich in Cuerna-
vaca,Mexico, before leaving for Chile
conditioned them for enablement.
They heard over and over again
that they should prepare people to
replace them and come home to
sensitize the people of the United
States. This they did,

in the training of nurses and prac-
tical nurses that would inevitably
replace her. Both she and Sister
Raquel helped form a group of ac-
tive Catholics among the person-
nel in the hospital to try to break
down the godless atmosphere that
prevailed there,

The three teachers in the Fron-
tera University were all replaced by
students they had taught. Had
they stayed they would have been
taking jobs away from Chileans,

the handling of college students
that would better enable them to
be whole, adull Chrisiians.

As painful as it was to leave so
many friends behind, the sisters
all felt that it was best for all con-
cerned. After twenty-five years the
sisters look back and wonder, “Did

we give half as much as we were
given?”

Sister Coletia Bast, HM, is Director
of Religious Education and Pastoral
Minister at St. John the Baptist
Church, Canton. OH.
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Women scholars can be
credited for pointing out
some differences

in the ways that women
and men have
traditionally expressed
religious experience.

pressed religious experience. There are several
elements that seem to distinguish the language
and symbolism of the feminine mode from the
masculine. Men's religious experience and spiri-
tuality, more often than not, has been cast in the
mold of Augustine. The record that survives in
writing is usually a monologue, whereas (he
women's writing seems more dialogic. In their vi-
sions, journals and autobiographies, the women
speak; but God and other personages also speak.
A two-way process of communication is implied.
Commentators have speculated whether this
difference may be due to the empathic orienta-

tion of women and their socialization for relation-
ship.

The imagery that women use in describing their
devotional or mystical experience also has a dis-
tinctive quality. “To the extent that they borrow
images from other sources, there may be lit{le (o

Illness, Metaphor and Spirituality

by Sister Madonna Kolbenschlag, HM

We live in anera that emphasizes holistic health
and wholesome holiness. Today many of the
ascetic and eccentric practices of the past can
seem ridiculous and, at worst, perverse. The
Lives of the Saints and the spiritual rigors of the
Desert Fathers can intrigue and amaze, but
seldom inspire in the contemporary seene. The
flesh-flagellating attitudes of some of our spiri-
tualmentors have been mercifully dispersed, not
only because of the generatexorcism of dualistic
thinking but also because so much of the spiri-
tual advice of the'ancients was tainled with
blatant misogyny.. So much of the “classical”
spiritual literature taught us to hate and mis-
trust not only our bodies but our selves, our
womanity,

Sometimes to look back at our predecessors,
our founders and [oremothers, is to shudder as
well as admire. The devotional language and
practices seem so foreign to the spirituality that
is'lived out today. Yet there is continuity, and
there is wisdom to be discovered in these ar-
chives of the spirit. We are fortunate that the re-
discovery of the great ages of mysticism is a
contemporary phenomenon. In examining some
of this literature we can find some of the threads
of continuity that characterize women's spiritu-
ality then and now.

Women historians and scholars can be credited
for pointing out some of the differences in the
ways that nien and women have traditionally ex-

note that is unique. Bul where the imagery is
original. it frequently has more of a quality of
bodiliness and earthliness. Tt is often richer in
the metaphors of concrele existence--of basic
physical functions, of the natural world, and of
social experience--than that of their male peers.

Some commentators have speculated whether
this may be due to the fact that religious men
were more often trained in Latin in the schools
and in the forms of abstract thinking that accom-
paniedthat education. Women were closer to the
language and idiom of the folk. The Latin they
knew best was the rich, poetic Latin of the lit-
urgy.

There are differences too in the way that men
and women tell their stories of religious awaken-
ing. In the men's stories there are ofien more-
heroic gestures of casting aside money, property,
family, or in some cases, profligacy. Their stories
are told in terms of crises, filled with symbols of
reversal and inversion. Masculine motives are
commonly extermalized in dramatic actions.
Women's religious histories seem to be charac-
terized by continuily, by vocations that begin
earlier, often in childhood. Instead of focusing
on extraordinary turning poinis, women more
often refer to ordinary experiences (nurturing
and service, illness and powerlessness) as the
symbolic and structural framework of their spiri-
tual development. “Women's images are most
profoundly deepenings, not inversions. of what



LOVE BEYOND TELLING
by Sister Clarice Eberdt, CHM

Hard oak, two feet high

Rugged weather beaten inspired
carving

Built composition around crack in
log. Crack comes down side of
nose and cheek, appears weeping
and suffering, gives character to
the face.

Sister Clarice Eberdt(, CHM. is
Professor Emeritus at Mcarycrest
College in Davenport, IA.

‘woman’ is; woren's symbols express contradic-
tion and opposition«less’ than synthesis and
paradox.” (Bynum, 1987, 289)

Women writing of their religious experience
seem to_reveal more awareness of their inner
feelings, of their experiences of iliness, anxiety,
depressionand physical suffering. Their spirits
seem attuned to the shadow side and [initeness
of existence as well as to the transcendent di-
mension. Anne Ulanov claims that “for women,
the body is the spiritual director.” Thus the
primary idioms for women's realily in many de-
votional texts have an allinity with women’s
sense of bodiliness, with change, with birthing,
with the normal waxing and waning of female
functions, with physical and emotional sensitiv-
ity to their environment, with hunger and pain.

Indeed, the central image for women’s reality in
the Middle Ages is illness.

The modern consciousness is quick to leap to
implications of spiritual “masochism” and “self-
starvation”--and not without some reason. Given
the state of the art of medicine today, the modern
perspective sees illness as a condition to be
“cured.” whereas the medieval perspective--par-
ticularly that of women--viewed illness as some-
thing to be “endured.” Signiflicantly, patient suf-
fering of diseases or illness was seen as a certain
way of gaining sanctity for women, but not nec-
essarily for men.

Thus historians note that wormen account for
only 17.5 percent of those canonized in the late
Middle Ages, but they account for 53.2 percent of




Instead of focusing on extraordinary turning points,
women more often refer to ordinary experiences
as the symbolic and structural frameworlk
of their spiritual development.

those saints whose patient bearing of infirmity
was- a factor in their reputation for sanctity.
(Bynum, 199) The bodiliness of women's spiritu-
ality is further reflected in the fact that the
physical phenomena associated with extraordi-
nary mystical experience occurs more often in
women than in men, for example, stigmata, ine-
dia, bodily elongation, levitation, effluvia, etc. In
the expression of holiness as well as pathology. it
would also seem that women are more likely to
manipulate their bodies (at least unconsciously)
and men more likely to manipulate their environ-
ments.

The contemporary phenomenon of anorexia
certainly raises many questions about the as-
cetic practices of women saints and mystics. The
association of women with food runs throughout
the vitae of women; it permeates their ascetic,
contemplative and charitable practices. Women
prepared and distributed real food to others: but
food was also a spiritual metaphor that infused
the pattern of eucharistic devotions andvisions,
the rigorous fasts and feeding miracles that are
described in so many of the livesof holy women.
Fasting was a peculiarly feminine type of renun-
ciation. It was not inspired by the example of the
Desert Fathers, for whom fasting was an expres-
sion of discipline, of control of the spiritual over
the fleshly. Rather it was more likely a response
{o the conspicuous consumption of the secular
merchant classes; and it was primarily symbolic:
a way of identification with Christ, a necessary
hunger'in preparation for the true nourishment
of the spirit.

While some of the women’'s devotional practices
were self-imposed, much of the discipline of their
spirituality revolved around illness. Illness was
often a harbinger of spiritual transformation. It
signaled a turning point. as did the more public
gestures of men. Hildegard of Bingen and Teresa
of Avila are examples that come to mind. Hilde-
gard was overcome with illness just prior to her
dramatic resolution to finally “write down™ her
visions and communicate them to others. From
that moment on she was transformed into an ex-
traordinary creative personality. Her prolonged

ennui and congested spiritual energy exploded
into a continuous cascade of visions, sermons,
letters, books, plays, poems and songs--an opus
that is unequaled in medieval history in its
scope. Likewise Teresa of Avila suffered for 20
years from severe muscularand digestive illness
and catalepsy. After her conversion--in the form
of a complele surrender to a personalized divin-
ity--her health and creative energy was restored.
Biographers of women saints have noted this
familiar theme in their lives: the movement from
sickness {0 service ‘and spiritual empowerment.

Undoubtedly some of these sicknesses had
psychosomatic origins. But many of these women
were chronically physiologically ill. For Hilde-
gard.illness and weakness were an intrinsic and
constant aspect of her personal realitly. Her vi-
sions, her struggles, her interventions often left
her exhausted and ill. She suffered intensely
from migraines: her body reacted to every change
of wind and weather. She was extremely sensi-
tive to her surroundings. to foods, and plants.
Always, she was conscious of not being able to
depend upon her body. Her experience of frailty
and helplessness was profound. Her prophetic
and mystical temperament, her passion for jus-
tice, the pain and distress she suffered when the
divinely ordered cosmos and call were not re-
spected--this bodily resonance intensified her
suffering. Illness was a permanent reality and
the great metaphor of her life.

The memoirs we have of the founders of the
Sisters of the Humility of Mary suggest that
ililness played a similarly important role in the
formation of the spirituality of our community.
In the shart but extraordinary life of Marie Magde-
leine Potier, the daily ravages of chronic tubercu-
losis were apparent. Her periodic pulmonary
hemorrhages left her prostrate and unable to
undertake her regular duties. Moreover, Mother
Magdeleine's illness was an integral part of her
spirituality; her patience in bearing it probably
attracted other individuals who were afflicted
with infirmities. She was familiar with the writ-
ings of some of the women saints and took her
spiritual cues from them as well as from Fr.




Begel. Thus it is not surprising to learn that she
often asked for leftovers as her usual diet. Like
many holy women before her, she regarded the
eucharist as her primary nourishment. Her
personal ascelicism was also perhaps a response
to the excesses and affluence of some of her
natural siblings in Nancy.

John Joseph Begel had smallpox as a child and
grew up sickly and frail. When he sought toenter
the Carthusians, he was persuaded that his
“delicate health and constitution” would not
permit it. His biography contains a reference to
his “feeble health and physical weakness.” (vol.
4, 153) Letters from his friends are often urgent
in their insistence that he look after his health.

Marie Tabourat, destined to become the leader
of the small community of Dommartin after Mother
Magdeleine's death, seems to have developed
scoliosis after a severe bout with typhoid fever.
Before joining the sisters at Dommartin she was
refused entrance to two other religious commu-
nities, supposedly because of her infirmity. In
1883, almost twenty years afler emigration to
America, Anna Tabourat was struck with paraly-
sis and remained confined to her bed. from which
she continued her ministry as a spiritual leader
of the young community until her death in 1903,

Too often in describing the spirituality of-a
movement or cornmunity there is a tendency to
focus on abstract and rationalized qualities or
ideals rather than on the personal experience
that is the ground of authentic-spirituality. In
this respect, the experience of illness had a dis-
tinctive existential character in the lives of the
founders of the Sisters ol the Humility of Mary.

If there is any spiritual qualily which seems
obvious intheconsciousness of those who suffer
from chronic disability and illness it is probably
the awareness of contingency, of not being in
control. This heightened awareness of one’s vul-
nerability and fragility often fosters an extraordi-
nary dependence on God, all out of proportion it
would seem, to the precariousness and helpless-
ness of one's condition.

Perhaps this is the crucial quality that made it
possible for a small band of weak women and a
man of delicate constitution to embark on the
dream of a religious association uniquely differ-
ent from existing religious congregations--a proj-

ect many called “utopian.” And perhapsthis was
the ultimate quality that made it possible for the
sisters to sell all of their propertly, and Begel his

library, to pay the cost of passage 1o an unknown
future in America.
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Sister Rose de Lourdes

by Sister Mary Nativity Heaney, HM

There is a presence in our midst,
That time will not erase

A lovely figure kneeling there,
Transformed by inner grace.

And when we sce the empty pew,
Sometimes we almost nod,

Or reach out at the “Kiss of Peace”--
Forgetting she's with God.

She left us all so suddenly, Lord.
The little veil is gone,

But in the witness that she gave,
Her life goes on and on!

Sister Mary Nativily Heaney, HM, is in the
Eucharistic Apostolate at Villa

Maria
Community Cenler, Villa Maria, PA.




Notes of an Affirming Nature

by Sister Maureen Brown, HM

WE BELIEVE THAT OUR GOD FROM HER THREESOME OF LOVING

If there were nol such an enormous fineness in what my eyes kiow
SENT PORTIONS TO LIVE ON IN OUR LOVE

I should not have to turn and extend these ioys to you
WE BELIEVE IN THIS GOOD EARTH SHE CONCEIVED

but my eyes do know and so I turn toward you and rise in the telling:
AND WE BELIEVE IN THE GOOD OF US ALL

I know the unmatched marvel of your gentle worth

as a fact of quiet clarity.
WE BELIEVE IN THE DIGNITY OF A PERSON AND HER TRUST IN US

So I jerk [rom the scar and the scald of those who find you
a person once beloved, now living at variance, and who

FOR WE BELIEVE (AS SHE KNOWS) THAT WE'LL SOLVE THESE PROBLEMS AND
avert their gaze as your essence knows God who is mindful
that they've hoaxed themselves using fake fences.

WE BELIEVE THAT WE CAN ENDURE THE RISK OF LIVING

I flip through my mind's indices for some healing handout
only to hope-helplessly place many hands of my heart

THROUGH STRENGTH WITHIN US AND THROUGH HER STRENGTH WHICH COMES

for you before you
and to have you write me that I need not have rummaged

THROUGH PERSONS AND ALL ITEMS OF THIS EARTH

through my mind's wrappings for right hopes, that 1 got through not
as a pierce but as soft soaking,

WE BELIEVE THAT WHAT WE MOST NEED IS LOVE

(Not would, but) could you eat the noodles from your soup and
in our presence and with hearty blitheness




AND WE BELIEVE WE MUST LOVE IN RATIO

pick up your bowl to drink the broth - i.e.,
could you swivel from thiat soup to joy

TO OUR FULLNESS OF AWARENESS, TO THE DEPTH OF OUR GLANCE
in our presence?
WE BELIEVE IN THE BLESSING OF CHANCE WHICH 1S GROWTH

I see life die in her eyes held more dear than my own
and [ tear at mysell to find her same life there enmeshed

WE BELIEVE IN LOVE'S STRENGTH WHEN EMBRACED, A BRACE TO OUR PERSON
and she lives yet
AND WE BELIEVE IN THE PRESENCE OF LOVE AS A GIFT, AS AN ESSENCE

and now rising as a summary phrase, a cross-index, an advertisermernt,
a more-than-surface sheen,

IN THIS OUR OWN TIME AND THAT TIME WHICH RESTS TIMELESS.

and as a true variegate
we joy

Sister Maureen Brown, HM, is on
the faculty of the School of
Nursing, St. Elizabeth Hospital
Medical Center, Youngstown, OH.

1945 O SCHENSTEINEE. - HM

WONDERING WEAVING

by Sister Paulette Kirschensteiner, HM
sketch design

Sister Pauletie Kirschensteiner, HM,
is an artist and faculty member at
Kent State Uriversityy, Kert, OH,
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Global
Awareness
Through
Experience

Reflections on Day 3,
Mexico City

by Sister Mary Jo Moran, HM

Today we visited the city dump
and Barrio Norte. Both left me [eel-
ing that even though 1 had grown
up in Chicago and certainly hadn't
led a sheltered life, I really knew
nothing about the poverty people
experience in the Third World. Those
living in our urban ghetioces are
richby comparison and that reality
boggles my mind.

The dump is located oulside the
city, far away {rom the eyes and
consciousness of government offi-
cials, international business people
and tourists. It makes its presence
known by emitting a smell which
snuffs out life for miles. [ have
never before smelled anything even
close to it. Waves of nausea ac-
companied each breath I took.

People live in the dump (not out-
side of it or around it but IN it) in
either green or white houses. The
company that owns it-encourages
competitionn between the two groups
so that they will'mot unite and riot.
These people are Mexico City's re-
cycling plant.

Endless lines of garbage trucks

Sister Mary Jo Moran, HM, is
a member of the HM Council
and Director of Community Life
Development.

Face of Mexico

make trips here to discard their
precious cargo. Garbage wrapped
in green bags comes from the hos-
pitals, and the residents are told
not to search these bags because of
their human, disease-infested con-
tents but many do seareh them
because often these green bags
contain the most "valuable" re-
mains. Most children do not at-
tend school so that they can help
their families to sort the garbage
for recycling,

In the center of the dump is a
tent-city -- women and children
living amidst the piles of garbage in
canvas "protection” -- clothes hang-
ing to dry on a piece of rope amidst
the rubble and stench. Pigs roam
freely and eat to their stomachs’
content. The people are troubled
by scorched feet because the gar-
bage is burned afler they have sorted
it, and new garbage is piled where
the old was; however, the earth
oftensmolders under the fresh gar-
bage, resulting in scorched feel for
the dump’s barefooted inhabitants.

Rats, the likes of which I've never
seen in any urban ghetto in the
States, scurry for cover under rocks
as they become aware of our pres-
ence. To the right of the dump and
semewhat elevated is a beautiful
soceer field for the children. Ironi-

Woman and Child
Photos by Sister Mary Jo Moran, HM

cally, the Mexican government does
not.consider the inhabitants of the
dump poor because they get hous-
ing with their jobs and they have
meat {they can eat the pigs who
roam through the dump). As un-
believable as it seems, there is a
waiting list for the dump even
though disease runs rampant and
sanitation is unheard of,

From the dump we continued on
to Barric Norte. Marc, an albino
leader of the base community there,
showed us around while the rain
pelted us and attempted to wash
away the filth. We toured one sec-
tion of the barrio where we had (o
descend roughly hewn, uneven
stairs, which were wet and slick, to
view the "Black River,” a river of
raw sewage and waste of every type.
The houses we passed seemed made
of cardboard or paper mache, and
even doghouses back in the States
offer more protection and sturdi-
ness. Marc pointed out where whole
rows of houses had been washed
away last year when the Black River
rose and claimed her own. The
river ended in a stagnant, deadly
pool which was waiting to rise again.
Wiring was done by homeowners
and so we often stooped to avoid
the poorly positioned wires which
brought light to such darkness.




Marc showed us all of this with-
oul a hint of pessimism or hope-
lessniess. He explained that until
ten years ago all of this land had
belonged to only one person and
when he died, the people came.
They came by hundreds, thousands
to claim what they believed to be
theirs. The government had tried
to evict them so that moderately
priced housing could be erected,
but they refused to leave and so the
government, {earing a riot, left them
alone.

The base Christian communities
offer the people hope. They study
Scripture; they see, they analyze
and then they act. Recently the
base Christian cormmunities have
opened a clinic and a library for the
residents of Barrio Norte. I think
that I will never forget the look of
pride that claimed Marc’s face when
he was asked how long he had
been a leader of the base Christian
community and how long he would
remain in that position; he replied
he hoped to serve the rest of his life;
nothing would give him a greater
sense of satisfaction or purpose for
living.

In the streets children kicked balls,
climbed on trucks, played soccer
and posed for pictures -- oblivious
to their {ate, while sad-eyed par-
ents looked on and uttered half-
hearted, hesitant, words of encour-
agement.

The walk through the barriowith
Marc is one like I've never made be-
fore, and one that I hope will live
forever in my memaory.

Never before-have | confronted
Lady Poverly as I did this day. I
would just think I had seen the
worst when she would expose me
to another scene even worse than
before. hope I can keep the sights,
sounds, smells and most especially
the people ever present because if
they can find hope and God in their
everyday situation, then certainly
I, who really want for nothing, can
do likewise.

Pholo taken in Calloway Gardens by Sister Barbara Sitko, HM

Seasons of God

by Sister Rose Bator, HM

You were a gusty spirit breath
who filled and emptied me.
And quietly as rising sap,
greened me.

Then you were steady, summer-long daylight,
outlining edges and sharpening distances.
Stretching and playing shadow patterns

across the days and years,
You made the fall of evenings
seem gentle.

Now, you are earth mother.
I want to dig roots into you
But you crumble and crack, push me away.
You will not cradle me.
Not anymore.
You midwife foreign land in me.

Someday I think you will become water-god.
Flowing around our frozen boundaries,
making us susceptible to dissolving

and connecting,
you'll carry all with your fluid movement.
And our thawing will change your colors.

Sister Rose Bator, HM, is campus minister
at Lorain County Community College,
Lorain, OH.




The Nature of ‘Things

by Sister Helen Jean Novy, HM

[ went up to the zoo to view:
a young giraffe stretching skyward to mimic a parent;
a bald eagle posing frozen-eyed as if for a postage stamp;
and two [reshly born tigers almost too tenuous for viewing
When into my view suddenly were gathered
members of The Institute for Creative Living
a symbiotic colony of serious leaders and exuberant followers.
Ringed by reminders,
the circle angled polygonally with
a stray arm, a lurching leg, a loose excitement.
Now with an encircling preface from each leader of six
“Stay with your leader, hold on to your friend!”
followed by a slightly less than earth-moving command
an energy was loosed:
each determined spirit collecting all its power to marshall
gnarled joints, crippled limbs, humped back,

jerking hand, scrunched neck, large head.
Forward!

Soon
a trembling body stilled in the contemplation
of a macaw’s perky conversation;
a jerking limb suspended inthe rapture
of a lion's muscle rippling with each four-pawed move;
a lopsided neck straightened at the marvel
of humming birds appearing and disappearing in mid-air;
a dwarfed frame enlarged at the apparition
of the rhythm of bigness in elephants’ lumbering;
a single eye seeing for two in the abandon

of a monkey's sense-defying leaps, limber and agile because of a pliant tail.
Then

the group having created living
at the zoo
instituted for more joy
than keepers could calculate would ever be uncaged
gathered for leaving
lighter in body and comforted in spirit because of
a giraffe with an elongated neck,
an eagle with an irrepressible stare,
and tiger cubs in tumbles from miscalculations.
[ went down from the zoo, a flawed form reshaped
by the art of seeing the nature of things.

Sister Helen Jeart Novy, HM, is on
the faculty of Magnificat High
School, Rocky River, OH.




Once upon a time not so long ago
there lived a mother, a father and
their two daughters. The elder
daughter was a fairly plain girl, but
very obedient. She did everything
her parents asked of her, and many
things they didn't.

The second girl was very pretty.
She delighted her parents’ hearts,
She was very social and outgoing.
As the girls grew, they developed
very diflerent interests. The elder
child was smart and good in school.
The teachers praised her. The
younger girl was poputar and fun-
loving. Teachers said, “You're not
like your sister.” The parenis re-
ceived many calls from the teach-
ers saying she just wasn't working
up to her potential.

The younger girl, bored with stud-
ies and wanting maore action, started
experimenting with drugs and al-
cohol. She enjoyed drinking, en-
joyed the drugs and enjoyed the
popularity and reputation of being
a real party girl. Her older sister
knew what was going on, but rei-
ther her mother nor father wonld
listen.

One Saturday morning, the
younger daughter, still high {rom
the night before, anmounced to her
shocked parents-that she and her
boylriend were headed for the Big
Apple. Belore the grieved parents
could act, the girl was gone. The
householdwas sad. Theelder child
tried to please her parents, tried to
comfort them, but they missed their
yvounger child dearly. They wanted
her gaiety and laughter, they wanted
hier to be home with them.

In the meantime, the young girl
found hersell in bad straits. Her
boyfriend had dumped her soon
after arriving in the city. She was

Two Sisters

Based on Luke 15, 11-31

by Sister Ruthmary Powers, HM

alone on the streets and in no time
came under the control of a pimp
who directed her every action. Many
times, cold, hungry and hurting,
she thought back to her parents’
home and how she had abandoned
it.

One day. bruised, weak, sick and
pregnant, she had a chance to es-
cape from the ever-watchful eye of
the pimp--he didn't like his girls to
get pregnant anyway, so before he
turned his back, he had given hera
good going-over. She thought about
going home: “Even the cleaning
woman at my home was treated
miuch better than this. 'd better
rehearse a line for my parents...”
Slowly she made her'way (o the
bus stop and started the trip home.

She was broken-hearted as she
thought about how she had treated
her parents and her sister. She
thought about many things and
resolved: if given a chance, she'd
try to do better,

As she got off the bus in her old
hometown. a friend of the family
saw her. recognized her and called
her parents. The mother and fa-
ther were overjoyed and ran out of
the house to wait at the bus stop
for their daughter’s return.

The elder daughter drove around
a long time. She was notl married:
infact, she’d spent most of her tirue
trying to comfort and support her
aging parents, Recalling the scene
at the bus stop, she felt foolish.
Bitter tears slid down her cheeks
as she remembered the joy and
delight mirrored on her parents’
faces as they hugged her sister,

Surely she had been afool. Surely
her sister would once again be the
centerolattention, especially since

she would obviously soon be g
mother. Tears, unshed from years
past. flowed down the elder girl's
face. She felt robbed and betrayed.
How could she go home and party?

She pulled her car silently into
the drive, tuming off (he head-
lights. She'd go down the street.
Maybe sleep over somewhere.
Somehow. her mother must have
heard her car, or else maybe she
had been watching. The mother
reached out to the elder girl and
held her tightly. “Dad and 1 love
you so much. You have been our
support and strength during these
years,”

The bitterness and sadness
secemed to become tangible as the
two clung together for a long time.

Finally the mother spoke agair.
“Your sister is home. Your father
and [ are happy that she is safe and
relatively healthy. But we know i
will not be easy foryou.” And then,
more softly, “Will you share our
joy?”

The girl's heart wanted to shout
with the anger and hurt of it. The
choice she faced was both difficult
and liberating.  She hugged her
mother hard and said. “I think 'l
he moving out soon. You and Dad
will have plenty to keep you busy.”

The mother smiled a gentle, sad
smile that was filled with under-
standing. Arm in arm the (wo en-
tered the brightly lit house, toward
a future filled with promise. The
elder daughter stepped forward to
hug her sister.

Sister Ruthinary Powers. HM. is or
the staff of the Office on Womer: in
Church and Society in the Diocese
of Cleveland, O,




Special Feature:

LIVING
OUR
SPIRITUAL
LEGACY
TODAY

The spiritual legacy we cele-
brate in this Anniversary Year
is rich in tradition - tradition
expressed in anew voice each
time a Sister of the Humility
of Mary says 'ves' to a call
from someone in need. We
continue the tradition of our
first sisters who, 125 years
ago, said "yes" to an invita-
tion from a distant land, a
foreign culture, a strange
tongue,

Few of us will have the op-
portunity to risk what they
risked, to set foot on rough
waters with faith to keep from
drowning. American chap-
ters of our history are filled,
however, with ‘stories of
women who did and still do
"walk on water." It is the
same faith and the same "yes"
that find HMs and CHMs re-
sponding to the needs of
people in new places and new
ways. Here are the stories of
some of them.

Sister Marcia Eckerman. CHM. is
a business manager in Davenport,
1A

Sister Nancy Schwieters, CHM, tutors a student in reading.

Worthwhile People
in Unlikely Places

by Sister Marcia Eckerman, CHM

Belriending criminals can be a
risky undertaking - one few of us
would pursue with eagerness.

Not only must one contend with
the slight possibility of danger in-
volved in dealing with people who
have committed serious, sometimes
violent crimes, we must also realize
that sustaining any type of rela-
tionship with someone in confine-
ment subjects a person to some
degree of personal humiliation, i.e.,
full body searches, and family and
peer pressure.

Nevertheless, Sister Nancy
Schwieters, CHM, sees prisonmin-
istry as her means of living out the
Gospel.

Today, in addition to her job as a
fifth-grade teacher, Nancy serves
as a volunteer chaplain at the county
jailthrough a program coordinated
by Churches United of Scott and
Rock Island Counties. She has

also arranged a weekly support
group for women who have served
time for drug and prostitution
convictions and has even provided
shelter in her own home for one
former drug and alcohol abuser.

“I's important lor me to do what I
can, to be honest and trustworthy
with these people because so often
they've been burned in life.”

She has leamed through her as-
sociation with jail prisoners that
the majority suffer from a poor self-
image, an abusive [amily life, a
history of sexual and/or physical
abuse and inadequate education.
"Prostitutes have frequently been
victims of sexual abuse,” she said.

While offering friendship and en-
couragement to prisoners, Nancy
says her main objective is simply
“to let them know they are worth-
while people.”




A Christlike Welcome:
Common Ground for Social Service

As a clinical therapist at the
Catholic Community League of
Canton (CCL), I enjoy a sense of
continuity with our founders and
with all who have secrved in
ministries of prayer and service for
these 125 years in America. Being
in the mental health profession
gives me dally opportunities to
engage in Jesus' mission of
enhancing life for God's people.

My duties include counseling
of individuals, couples and
families, group counseling and
short-term counseling of students
al a nearby school. An area of
particular interest to me is the
counseling of divorced men and
women, both individually and in a
group setting. On Monday and
Thursday evenings and Saturday
mornings, 1 cofacilitate the ON
WITH LIVING program for divorced
persons. It Is exciting and
rewarding to witness the rebirth
that occurs as hurting men and
women move beyond the crisis of
divorce to search oul their own
patierns, increase seclf-awareness
and get on with living more«{ully.

In 1986 our CCL staff worked
wilh a core group of volunteers to
implement a special outreach to
the homeless and hungry of the
downtown Canton arca. 1 am
happy to- be involved with
Samaritan's Table each Thursday.
The mission of our therapeutic hot
meal program is consonant with
our Humility of Mary misslon of
compassion for those most in
nced. St. John the Baptisl parish
has been our companion in this
ministry, providing volunteers and
a safe comfortable atmosphere in
the parish hall. In working with
volunteers and In planning meals,
we hope to ensure for our guests a
Christlike welcome as we provide
both a meal and a milieu worthy of

by Sister Susan Corrigan, HM

cach one. Guesls are greeted at
the entrance and seated at tables
where places are set and meals
served by volunteers. Other
volunteers circulate and spend
time Interacting with guests,
sometimes making referrals to
helping agencies in the Canton
community. An oulgrowth of
Samaritan's Table is a literacy
training program connecting adult
non-readers with volunteers in
literacy education. In October, we
will present the Samaritan's Table
model at the National Catholic
Charlties Convention wlhere ‘the
focus will be on the homeless and
hungry of America.

Having a background In
educatlon iIs a strength for me as 1
combine knowledge of human
development and psychology as a
member-of our Primary Prevention
Training workshop staff. Each
summer our CCL team sponsors
two week-long workshops for
teachers, parents, clergypersons,
and counsclors, who work with

young people facing. many lile
stressors. Topics explored include
chemical abuse, divorce, AIDS,
tcenage sexualily. and suicide,
Following principles of group
dynamics and highlighting model
programs that work, we
demonstrate ways (o bulld self
awarcness, self esteem and
problem solving skills to help the
young make positive life choices.
This summer both workshops will

be at Villa Marla Community
Cenler.

This Fall I will teach a course
in psychology to students at Walsh
College in Canton - more diversity!
In my struggle {or balance, I am
strengthened by our tradilion of
unity in mission, diversity in
ministry. I rejoice in the liveliness
and  timelessness of our
connection as we work to bring
God's abundant life to all.

Sister Susan Corrigan, HM, is a
counsellor at the Catholic Com-
munily League, Canton, OH,

Sister Susan Corrigan, HM, meets with a counseling group.
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A Teacher
with
a
Mission
by Sister Margaret Cessna, HM

Death and life happened again
last week. We buried Ann Patrick:
Monday. Meg made her final vows:
Sunday. Both teachers. Assatin
the same chapel and witnessed Meg's
promise to be faithful forever, a mil-
lion thoughts and feelings came to-
gether.

“Tum it around. Tum it around.”
Words [rom Cotton Patch Gospel
took on a new meaning. The com-
munion hymn did, too. “To be your
bread now. . .."” The past and the
future locked in a moment of clarity
and personal re-dedication.

1963. Atlast. My own classroom.
My first class. 1 was finally a teacher-
-a teacher with a mission. I was
called 1o share the truth, to mold

My students, 'blest and broken,
poured and flowing’ have become a gift
of God and a sign of love.

tomorrow's leaders, to teach what 1
knew to those who knew little. As1
look back I realize that those ambi-
tions, that mission, had a touch of
nobility, but a touch of arrogance
as well,

1889. My 15th year in an urban
high school. Idon't remember grow-
ing older, 1don't remember when [
first realized that my students had
turned it around. But there has
beenagrowing awareness that they
teach me as much as I teach then.
I'teach them to read; they teach.me
a new way Lo look at people. 1 teach
them to write; they teach me to
listen. I teach them to read the
signs of the time; they teach me to
read the signs of their lives, 1teach
them the road toperseverance; they
share with me their strength of
character. 1share with them what
is whole in'me; they share with me

what is broken in them.

My students, “blest and broken,
poured and flowing have become a
gift of God, of God's life. and a sign of
love. They have come to change
me, torecreate me, to help make me
whole.

There are nights when sleep doesn't
comte easily, when my shoulders
bear the weight of cosmic realities:
poverly, hunger, violence, nuclear
threat. Tossing and turning does
not change the world. So, I get up
at 6:00 to be in my classroom at
8:00. Christa McAuliffe reminds
me that there, in a rather simple
but significant way. “I touch the
future. [teach.”

Sister Margaret Cessna, HM, is on
the faculty of Erieview Catholic
High School, Cleveland, OH.

Art students at Erieview Catholic High School for Girls designed and executed this
billboard which was displayed it downtown Cleveland,




Their Cheerleader

by Sister Marcia Eckerman, CHM

When offenders found guilty of

driving under the influence of alco-
hol ‘are placed in an alcohol-de-
pendency program, the last person
they expect to see as their coun-
selor is a red-headed nun,

County Addictions Office,

Substance-abuse programs are
nothing new to Camille. “I am a
recovering alcoholic and I believe it
is genetically predispositioned,” said
Camille.

Now sober for 12 years, she is in-
volved in helping others with sub-
stance-abuse problems, primarily
alcohol. Helping others is also very
beneficial for her. “We have a say-

Sister
Camille Clark, CHM, was recently
appointed counselor of the Mercer

ing, You have to give it away (o
keep it,” she said.

For some ten years, she has been
giving it away, first in Moline, 11li-
nois, where in 1977she was instru-
mental i the opening of a New
Hope Lodge for women with addic-
tions, and in 1985 she began work-
ing at Beacon House, a home for
men. She hasworked as lead coun-
selor at both homes.

She seems {o thrive on the work,
for Camille is very enthusiastic and
sprinkles her good sense of humor
through all she does.

“it’s mostly rewarding watching
thern (alcoholics) grow, seeing (hem
become spiritually, physically and
emotionally whole,” Camille said.

Alter working withi abusers in Mo-
line for several months, Camille
said it was gratifying to see past
residents come back to visil and
tind that they had found their way
back into the mainsiream of life
with their [amilies, friends and jobs.

One past resident oflered [irst-
hand knowledge of Camille's dedi-
cation and care, “Camille reached
out and grabbed ahold of my heart,”
she said, “And no one had ever
gotten that close to me before. Of
course, [ was in a very bad way and
I had not really.aecepted my alco-
holism nor where I was. She said,

Just letus love you until you can
love yoursell,™

Sister Carnille’s formula for help-
ing others is simple but effective, “I
tell them that I will share my expe-
riences, strengths and hopes,” she
said. adding with a smile. “Maybe
on my tombstone it will say 1 was
their cheerleader.”

Pastoral Ministry: Ongoing Conversion

“l am divorced and remarried
outside the Church. Our family
wants to receive the Eucharist to-
gether. Can Italk to you about my
circumstances and find out what
the Church says? 1 want to make
things right and practice my faith
fully.”

“l know I'm dying of cancer. I
have, at the most, six months to a
year. Will you walk with me to my
death?”

“Mike loves our son, but he suf-
fers from many personal problems
that he is passing on to the boy. !
want our son’s pre-school years to
be influenced by God and the good-
ness I find here in this parish com-
munity. How can [ learn about the
Catholic Church and understand
God in my life?”

“When I was a young man [ was

by Sister Linda Valasik, HM

loo busy to go to Church. T've missed
sharing my family’s relationship with
God. 'want to make up for lost time
in the years I have left. Will you help
me do this?"

Suchisthe stuff of parish pastoral
ministry. The needs are as individ-
ualas the persons who make up the
parish, and as colleclive as the cor-
porate personalily into which each
parish continually evolves.

Many sisters involved in parish
ministry are Direclors of Religionus
Education. They provide “womb to
tomb” programs which address {aith
needs through all of the life journey.
Others are primarily involved in social
service, caring [or people who need
food, clothing, financial help with
heat or rent., job placement, or sup-
port because of various dependency
problems. Sisters bring Eucharist
to. counsel and pray wilh the eld-
erly, homebound, terminally ill and

grieving, the divorced and separated.
some sisters in parish pastorat
ministry act as advisors and resource
persons Lo the various parish com-
mittees and organizations that are
the backbone of parish life and
growth. Each parish to unique and
so is the type of pastoral presence
needed to help contribute (o its
development.

My ministry has an adult focus
that zeros in on the journey of faith
which adults are actively experienc-
ing and wanting to share. Here are
some examples,

The Rite of Christian Initiation of
Adults is a process of faith growth
for adults inquiring int the Catholic
way oflife. As director of that group,
I join them, their sponsors, and
catechists in a common jou rney for
many nwonths. My pastoral work is
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that of catechist. resource person,
liturgist, spiritual director, coun-
selor, facilitator, to name a few fac-
els,

Another way I share with aditlis in
faith is {0 assist them with (he
annulment process. The ac-
knowledgement of a broker: rela-
tionship requires stark honesty and
compassionate supporl. It is a time
of deep conversion and God's heal-
ing grace.

Many adults hunger for a real
knowledge of the scriptures and seek
o live a gospel life. My ministry in
learning and praying logether with
them is a real support for my own
faith journey

The liturgy is a focus of spiritual-
ilv in our parish. Over the years
many adults have grown in their
understanding of and responsibil-
ity for celebrations that speak to
God's work of conversion in us,

As a member of the Lilurgy Com-
mittee I prepare lectors and Eu-
charistic ministers for their ininis-
try. I also assist in doing special
rites and environments unique to
each Sunday and holyday czlebra-
tion. As we pray and create in word
and symbol we grow in faith to-
gether.

As 1 am involved with people in
these areas of parish ministry I sense
very deeply that I help to birth the
Kingdorn. I know the trutlk of this
because | have shared the ongoeing
conwversion that each of theseexpe-
riences requires. They speak 1o me
of God nioving in our hearts, in our
lives of service, reconciliation and
cornmitment.

The Sisters of the Humility of Mary
began because a group of women
opened themselves (o conversion.
Their experience of God's loving
presence urged them to join their
parish priest in service to others
who were seeking God's call. Sis-
ters in parish ministry continue that
journey of faith with others in many
ways today.

Sister Linda Valasik, HM, works as
a puastoral minister in St. Joseph
parish, Mantua, OH.
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Stister Becky Dobbels, CHM, calls on a patient

Losing Special Friends

by Sister Marcia

“Three-thirty p.m., my Sunday
afternoon shift is finished. Now
home, to put my feet up and take
care of my nagging headache - no.
1 will drive to a nearby town and
say goodbye to John, my former
patient of elght months and his
family. The wake s at 4:30 p.m.

John and his wife Mary have
been special friends these last
months. As an oncology nurse 1
have spent many hours with John
during his diagnosis, outpatient
treatment and his {inal days on
earth. Mary and 1 have spent
many hours praying and talking
about their life, their family and
their dreams for the future. They
hope to celebrate 40 years of
marriage in June, and John asks
me U he will be here to dance at
the celebration.

Eckerman, CHM

My drive along the countryside
is quiet and prayerful. I am losing
two friends. God help me to
accept the loss of another patient -
another friend. 1t is hard to lose a
patient that I have spent so much
time with. Give me the grace to
open my heart again, for tomorrow
Karen is scheduled for her first of
many weekly treatments.”

Sr. Becky Dobbels, CHM, BSN,
OCN, is an oncology nurse at
Mercy Hospital, in Davenport,
Iowa. The care, the hopes and the
dreams a nurse has for her
patients makes {t a special loss.
They become a special part of her
life. Their smiles and their faith
help her to accept the loss of a
friend.




Rite of Healing From Sexism

Reclaiming Our Voices

by Sister Rose Bator, HM

Call to Gather:
Leader:

Today we pause to reflect on sexism and ils
effects in our lives and in our world. We gatherto
reclaim our lost voices, voices that have been
sileniced, have been absent throughout history.
We speak in our own voices and we take up our
power to name. We name what is violence for
womern and we name what is life-giving for wornen.
We stand in solidarity with each other and with
all who are still voiceless in our world.

Song: “Gather Us In” (Marty Haugen) or other ap-
propriate song

Blessing of Apple: Renaming Symbol of Sexism:

The apple represents the silencing of women
through Eve as the first sinner. It has symbolized
sin in a world that wounds women. Il has
symbolized sin in societies that have stripped
women of dignitly and wrapped them in shame,
fear and guilt. The sins of false judgment, vio-
lence, betrayal, self-rejection, closed minded-
ness, scape-goating have contributed to the margi-
nalization of women. We denounce all power that
is used to manipulate, violate, or diminish women.

Today we transform this symbol of apple intoan
image of empowerment for women. We receive
the apple as gift of creation and remembrance of
a God who becomes food for us.

Litany of Naming Violence:

All participants mention sources ol violence.
After each one, the group responds, “is a violence
against Creation.”

Example: “Turning my back on my own gifted-
ness. . . is a-violence. . .” “Physical, mental,
sexual force. . .is a violence. . .”

Dance of Healing and Forgiveness:
Song: “Be Near Me O God” {Colleen Fulmer).
One person dances to song.

Reading: Woman of Wisdom (Adapted, Proverbs
31:25-26, Wisdom 7)

Blessed is the woman of wisdom. She is clothed
with inner strength and dignity and because of

this, she laughs at the days to come. Divine
Wisdom, Sophia, the artist of Creation, is her
teacher. In her is a spirit holy, unique, subtle,
transparent, graceful, at peace with hersell, moves
freely, lifts up. She is not bound by brokenness
or darkness, Rather, she mirrors pure light in her
wholeness. She is an aura of the crealive power
of God. In her simplicity, she radiates the glory of
God. Blessed is the woman of wisdom: she is
clothed with inner strength and dignity, and she
laughs at the days Lo corne.

Blessing of Grapes:
Leader:

Today we create a new symbol [or women. We
bless these grapes and name them a symbol of
our sisterhood and communily. They are the
fruit that gives refreshment to those who thirst.
The image for us sharing, equality, mutuality
and connectedness. They remind us to be nour-
ished [rom the True Vine.

{The bowl of grapes is passed around the circle.
Each person takes one from the vine and eats it.)

Remembering Our Name:
Leader:

Many of us have experienced brokenness be-
cause we have been named, defined by others in
ways that diminish us and we have also chosen
to identify ourselves by these names. Today we
re-name ourselves by choosing a name that calls
usto be whole and reflects the Woman of Wisdom
in each of us.

(Each person chooses a name, says it aloud and
then comes to the center of the circle where the
group repeats the new name aloud. Then, water
is poured over her hands from a crystal pitcher,

symbolizing the community’s affirmation of her
new name.)

Example:
Dancing Flame
Steady Stream
Living Water

Closing Song: “Blessed is She™ {Colleen Fulmer)

Sister Rose Bator, HM, is campus minisier at
Lorain County Comumnunity College, Lorain, OH.
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Photo by Stster Mary Dolores Staucdt, HM

Personal Psalm

by Sister Mary Daniel Jakota, HM

Yahweh. what beauty must Your heaven hold
When-what You've shared with us on earth
“xalts the soul and holds the heart a captive to Your love.,
The mind staggers at the many forms and colors You have given us:
The blue of the sky and all its lovely changing clouds,
[ts shining orbs of sun and moon and ever-sparkling stars:
The varied greens of tree and bush and grass:
The ever-moving, ever-beckoning tides of lakes and sea.
And who can try to enfold the varied hues of flowers!
The tiniest insect to the giants of the wild!
I'cannot get my fill of all this beauty, Yahweh.
['can only bow my head and fill my soul
With ever-new, yet ageless Alleluias!

Sister Mary Daniel Jakota, HM, died August 12, 1988,
ajter many years of service in parish elementary schools.



et Back to our beginnings:
the pilgrimage to France

A celebration of beginnings
inspired the members of the
HM/CHM committee to plan the
trip to Framce, "a visit which
creates links,” as the Bishop of
Nancy called it. It did, indeed,
bring together our communities
in an unforgettable experience of
unity. And it also linked us to
the people of the villages with
bonds of warmth and affection.
It brought together relatives of
Fr. Begel and Mother Magdalen
who had never met each other
before. It even brought together
church and state as bishops,

vicars, pastors and religious

joined mayors and other public

officials to welcome us. It was
an extraordinary event which
we record sketchily in the pages
that follow.

Photos clockwise from top left:
1. HMs and CHMs gather for a
photo and a song outside of the
Church in Mazeley.

2. Fr. Guerner, greal-greal ne-
phew of Fr. Hoffer who was a
colleague of Fr. Begel's, is pastor
of the same parishes and lives in
the same rectory as our founder.

3. "Let there be peace on earth."
We joined hands in spontaneous
expression of unity at the liturgy
celebrated at the shrine of Sion.
4. "Dommartin!" Tangible proof
that we had really arrived at the
home of Mother Magdalen.

5. The generous reception and
elegant dinner with which the
villagers welcomed us were evi-
dence of the origins of hospi-
tality which characterize the
Humility of Mary spirit.




A bronze plaque -
'in loving memory'

The day was bright and beau-
tiful. Trees shaded the whole al-
tar and birds were also cheer-
fully lifting their voices in
praise to God. The altar was
flanked by an abundant supply
of ferns and garden-fresh
flowers.

When the plagque was seen for
the first time, there was much
rejoicing in the beauty and
reality of this finished product.
[ was happy to learn that the
plaque would be placed in the
church on the wall next to the
Madonna where Mother Magda-
len prayed over 125 years ago.

Sr. Kathleen Henneberry, CHM

A dream come true! Srs. Bernadine and Mary-Joanna examine the
bronze plaque dedicated "in loving memory” of Mother Magdalen.

Dommartin-Coming Home!

I never would have believed
that journeying to our founda-
tion would be like going home;
but it was.

The French -country-side re-
minded me of the rolling hills of
lowa. The rural folk were like
the ones I have enjoyably en-
countered and worked with in
our farming communities. It is
not hard to see how such people,
so close to the earth, could have
produced the first Humilities.
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Salmon and a tomato basket--the first course of seven! The
people of Dommartin welcomed us to dinner in our origi-
nal conwvent which is now a youth center.

As I ponder our pilgrimage of
HMs and CHMs, | discover orce
again how aptly we are named.
That "humus” {rom which we
sprouted still permeates the be-
ing of our two communities.

We are HUMILITIES - women
of the earth - simple, strong, joy-
ful-and faith-filled, radical. It is
evident that neither group of wo-
men has lost the charism so in-
grained and lived out in the ear-
ly pilgrim band.

[ am grateful for the opportu-
nity to have traveled with these
wonderful women. I am grateful,
too, for the opportunity to have
experienced a small part of the
flavor of a land which produced
such saintly and valiant women
and men: Mother Magdalen,
Mother Anna, Mother Mary of
the Angels and Father John Jo-
seph Begel.

Sr. Cathy Talarico, CHM

We are united in a moment of prayer and
song in the parish church of Dommartin
where Mother Magdalen often prayed.




Celebration in a garden-
reunion and renewal

A special highlight for e was kneeling in the
Church in Dommartin in front of our Lady's statue
where the first sisters often knelt, and feeling the
continuity of the life of faith. As the celebration on
the village green ended, one by one the sisters found
their way into the church and soon our thoughts
overflowed into song, "PEACE is flowing like a
river," followed by prayers and hymns.

It seemed so right that we pray here together on
the hard little benches in this most poor little
church. We walked from the church singing the
Lourdes song, processing two by two to the convent
garden of 125 years ago. That spot is still a garden--
vegetables and flowers well tended--and in the
corner under the tree where originally a statue of
Mary overlooked 1the sisters as they sewed, we
stopped to pray and sing.

Srs. Maria Trinitas and Mary Therese recited our
vows in French and we in English. The Joan of Arc
Boys' Choir from Nancy-is in the background.

S, Gretchen McKean, CHM

Mother Magdalen--joyful gatherer

Meeting the families «and de-
scendants of Mother Magdalen
and Father Begel was like a fa-

founders, especially Mother
Magdalen, have a great deal to
say to us about the name of cur

The memorial plague, designed
by Sr. Mary-Joanna and pre-
sented by our two communities,
was blessed at the Mass and will
be placed in St. Martin's church
in Dommartin.

On sacred ground,
‘"humus’--humility
has new meaning.

mily reunion. We. were not just
visiting French people; we were
meetling relatives whose lives
touched each of us. Some of the
people who came Lo greet us met
their own blood relatives for the
first time. Our sharings and
receptions were opportunities
for. them to have their own
family reunions.

From historical readings, visi-
ting the country and culture and
much reflection,

I believe our

community - HUMILITY. Along
with meanings familiar to all of
us, an additional meaning for
me is "inner power."” Mother
Magdalen was an enabler, a faci-
litator, an inviter, a discerner,
one who gathers or welcomes the
surprises of God and others into
her life. It was because of her
that we were gathered into this
community, And now, it was be-
cause of her that we gathered in
this holy place.

Sr. Marie Veres, HM

We gathered to pray and sing in the same garden where our first sisters
prayed and where the French Madonna once stood.
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A welcome of bells in Nomeny-
home of Mother Anna Tabourat

The bells of St. Stephen Church
ring out as we arrive al Nomerny.

'History-in-the-making'

Journeying

in France to our founders' homeland
has renewed my spiritual sense of history.

Bells have always played a si-
nificant part ir our lives: calling
us to prayer, announcing death

or a wedding, bul when we got off

the bus in Nomeny, bells sent out
the message that the pilgrims

Jrom the United States had ar-

rived. Most of us came (o find
the rools of our religious family,
but some, like Sr. Mary Kay,
could say that their natural fa-
mily came from here, {oo.

Since my pilgrimage to
France, many things make
more sense to me. 1 understand
mysell better, my family, my
HM communitly and my time
spent in Vietnam. I also realize
where my excitable nature, my
love of a good laugh and warm
hospitality come f{rom.

I know why my old auntsused
to kiss me on both cheeks. why
my mother always had clean,
lace curtains . on. our windows
and fresh cut flowers inside our
home, why she lit candles when
she went to church and visited
her parents in the cemetery
often, why-she always welcomed
peopleiinto our home with warm

The

affection and good food, why she
taught us to laugh at ourselves
and have a good time without
any money.

My HM community has always
taught me to extend hospitality
to others, have a joyful spirit,
love fresh flowers and good food.
To trust in God _isivery much a
part of our tradition, too.

When I was in Vietnam, I used
to think the Vietnamese were the
reason why we didn't have
screens on our windows, and
that-things changed overnight
and.no one bothered to tell us.
Now I realize that many of these
attitudes were French in origin
and not Vietnamese as [ had
once thought.

To say my pilgrimage to
France was a wonder{ul experi-
ence is a gross understatement. [
was expecting to be greeted
warmly, but nothing like the
outpouring of love and genero-
sity that greeted me wherever [
went, even in the poorer villages.

Sr. Mary Kathryn Pillot, HM

simple lifestyle they shared remains 125 years afier
their decade of ministry with the town folks. To
understand our religious roots, 1 became sensitive to
the political and social events impacting on our
earliest members. The history of the Alsace-
Lorraine arearis full of destruction and death. This
experience-was history-in-the-making, bonding us
with our past, strengthening us for our future.

Sr. Barbara Walter, HM

The trip to France was not for me a step back in
time but the sacrament of the present moment. I felt
I was truly standing on holy ground in the chapel of
Dommartin as I renewed my HM commitment vowed
35 years ago at Villa Maria. However, in Dommar-
tin, the environment was lilled with the simplicity
and hurnility which were lived out by our founding
sisters and passed on to me,

Srs. Rosernary, Mary Kay and Marie Join Sr.
Barbara Sitko as she plays Mother Anna’s music.

Sr. Elaine Wellinger, HM
56




The CHM pilgrims join to sing the "Ave Maria" around the
Jont where Mother Mary of the Angels was baptized.

This simple house was-birthplace and home
for Mother Mary of the Angels.

'Ave Maria' in memory of Mother Mary of the Angels

The "Ave Maria” echoed in the
tiny church as the CHMs
clustered around the baptistry in
Mother Mary of the Angels’ par-
ish church. We all felt moved by
the experience and could identi-
Jy with the following reflections.

Walking in the churches and

villages where our founders
lived, were baptized, prayed and
dedicated themselves to God
brought to mind the faith they
shared in humble beginnings.
Sr. Mary Anne Leto, CHM

The trip to France-and {o our
origins will be unwrapped like

Strangers No Longer

by Sister Marilyn Brinker, CHM

Pilgrims were we - strangers in a foreign land,
Crossing barriers of language. culture
and environment we became one,

The warmth of welcomes

through embraces, hugs, kisses, and smiles
quickened the experience of being "home."
The sharing of liturgy, the common breaking of bread,
made us one in the "spirit” of Jesus' life and love.
The walkingalong the paths of our founders
and listening to their "handed-down" stories
deepened our feelings of oneness.

The experiencing of a "simple life-style,”
respecting and caring for the land
wove a common thread
through Dommartin. Epinal, Ohio and lowa.
The leaving left us no longer strangers,

but friends, kindred spirits

and family embracing new life and fulfillment.

Pilgrims we were - pilgrims we are.
Our journey now more deeply rooted in the past,
more challenged by the future.

an onion over the months and
years to corne, as [ recall and dis-
cover new meaning from the
sights, sounds, events, and feel-
ings 1 experienced. 1 was sur-
prised at how rural the area is
where the sisters first came toge-
ther. At this point of reflecting
on my trip, my greatest learning
is a new appreciation of the
radical-ness of the migration of
the small community from their
simple, family-oriented, rural
roots in France to the unknown
in America.

Sr. Mary Rehmann, CHM

Maria Trinitas chats with

Sr.
Marie Rullier, grandniece of
Mother Mary of the Angels.




The relatives and friends of Fr. Begel and his fami-
ly filled the church and our hearts.

Frs. Vaxelaire, Dautrey, Crevisier, Andre. Francois
and Antoine Guerner celebrate Mass in Urimenil.

A full church and full hearts make a family reunion

Hundreds of parishioners, a morial cards which they dis-

corps of volunteer firemen, six
priests, an energetic choir--all
contributed to the excitement at
the Mass in Urimenil. John Jo-
seph Begel's families had come

cussed as the choir tuned up.in
earthy voices. We sang "Gentle
Woman" and the Solemn Magni-
ficat, and renewed our vows in
the words of our [irst sisters.

together to celebrate!

Alter Mass, we gathered for
We gave the parishioners me- pictures--we on the steps outside

A special welcome invites us to work for peace

(Welcormne speech delivered at the Mass in Urimenil in
French and English by 13-year-old Marie Laure, a
relative of Fr. Begel's).

Dear Sisters of the Humility of Mary, you are wel-
come among us. First of all; we would like to thank you
a lot for having made such along journey to return to
basics and visit the area your Father came from.
Maybe you know that man far better than we do, but we
still live the same hard and simple lives in our "Vo-
sages,” and 1 do think-we've kept his {rue spirit alive
until now.

We also want to say thank you for this exchange of
views between our two faraway countries. Aware of the
trouble and misunderstanding throughout the world,
we want to de something to help solve all of this and
replace it with peace and happiness. Let's hope that
everybody may do his best for universal understanding
and brotherliness and pray together for this greal
cause.

You've brought us your friendship; let us offer you our
hospitality as well as our warm and hearty welcome,
We wish that there will be more holy meetings to come
and we're all hoping to see you again very soon.
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the church taking pictures of the
people taking pictures of us!

It was a totally unexpected,
and delightful experience--the
kind that usually happens when
families get together after a long,
long absence. This was really a
family reunion!

Marie Laure, one of Fr. Begel's youngest living
relatives, welcomes us in English at the Mass.




The "pomplers,”

volunteer fire-
men of Urimenil, pour cham-
pagne at the reception.

Paulette Luck, great grand-niece

of Fr. Begel, gives flowers to Srs.
Susan and Mary Clare.

Sr. Margarel admires the daisies
picked from land which once be-
longed to Fr. Begel.

When language failed,
flowers and smiles said it all

I had not expected the warmth
and joyfullness of the reception
we were given and so my own
emotional response is deeper
and more personal than [ could
have hoped for. The bronzed
faces and steel-like grip of far-
mers welcomed us with the
words, "Cousin,” or "Family
Voinier.” Most spoke only a few
words of English and I almost no
French but there is communi-
cation beyond words of good will
and welcome. Fortunately, Sis-
ter Mary Therese Berry was a
fluent translator and the pre-
pared greetings were instantly
translated to our eager ears.

Sr. Gretchen McKean, CHM

The children were so taken by
our visit that they found ways of
telling us "Welcome" - singing to-
gether and collecting our auto-
graphs.

Sr. Mary Anne Leto, CHM

It wasn't‘the historical scene of
our humble beginnings that
moved me. It was the warmth of
the people we met along the way
of our pilgrimage that gave me a
sense of rootedness in joy and
simplicity. Over and over again
those two words came to us in
striking ways. People went out
of their way to te!l us how much
they appreciated our joy. The
newspaper article that reported
our visit described us as wearing
simple, bright-colored dresses
and sturdy shoes. The recep-
tions given in our honor showed
genuine appreciation for our life
both in the past and in the pre-
senl. I was grateful for the affir-
mation of my vocation.

A surprise for me was the unity
I felt with the Humilities of the
West. The people saw no differ-
ence between us. In fact, there
weren't two groups. We were one
community of 44 individuals.
Mother Magdalen, Mother Anna

and Mother Mary of the Angels
would have fit well into our
group as we prayed together,
laughed together, sang together
and walked the cobble streets
together in our sturdy shoes. It
was a grace-filled pilgrimage
that I will always treasure.

Sr. Coletta Bast, HM

This trip was my f{irst to an-
other culture, and 1 felt dislo-
cated, disoriented and out-of-
control. When 1 transferred that
experience to the group who left
everything behind and came to
America knowing they would
probably never go back, 1 was
able to share something of their
feelings of separation. Especial-
ly for us western CHMs,
migration to new vineyards has
been characteristic of our
history--from Pennsylvania to
Missouri, then to Ottumwa,
Towa, some to Montana, and
eventually to Davenport. Each
separation calls for new kinds of
detachment and exposes us to
new and unknown risks.

Sr. Mary Rehmann, CHM

Jeanne Mercier, our friend and
companion on the pilgrimage,
gives flowers to a relative of Sr.
Ange Balland, Fr. Begel's niece
and one of the first sisters.
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The Nancy City Hall provided an elegant seliing

Jor the Mayor's reception.

The end of the tour! Some of the pilgrims wave "au revoir’ to those
on the bus heading for Charles De Gaulle airport.

We received candy and macaroons, specialties of
the Nancy region.

Sr. Mury Joy says "Merci," a

word we learmned to use often.

The view from Fr. Begel's
bedroom window!
welcomes some unexpected help.

Moments from a memorable trip

Chris, our guide, told us that
according to a German legend,
when the sky'is a beautiful blue
or without clouds, the angels are
passing by, We must have been
watched over during our tour
because everywhere we went, we
had sun.

I am grateful for all 1 experi-
enced, but particularly at:

Nomeny--to view St. Stephen's
Church where Mother Anna was
baptized.

Amance--to be welcomed by
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bells to Fr. Begel's church here.
Laitre--to walk through Fr. Be-
gel's rectory, still being used by
his successor, Fr. Guemer.
Dommartin--to assist at the
Mass celebrated by Bishop Ber-
nard of Nancy, and to hear Abbe
Pierre de Latte, Vicar for Reli-
gious, who cited our pilgrimage's
similarity to Mary's movement
and service in the Visitation.
Mazeley--to visit the church of
the baptism of Mother Mary of
the Angels.

Sr. Jean Babeaux, HM

"Va sans baggages," words from
one of the songs at the Mass in
Urimenil had special signifi-
cance for me after [ was forced to
live for three days on the trip
without my one piece of luggage.

In traveling back to our
Humility birthplace with sisters
from the East and West, I have
learned how the generosity of
each sister to share her life and
‘essentials” with others makes
the on-going saga of the commu-
nities possible "sans baggage."

Sr. Joanne Talarico, CHM

Fr. Guemner









